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INTEODUCTION 


The present compilation is intended 
to supply a want whieh, perhaps, will not 
be readily admitted in certain qnarters, 
because the want 'does not lie on the sur- 
face of Indian national life- None the less, ' 
or rather just because it lies deep under 
the surface, it is an essential want. A care- 
ful study of the present condition of India 
with its complex sdfeial moral and religious 
proble^iB^ ever ^pr,esenting themselves for 
solution, is calcljUiated to lay bare the nse- 
f Illness of a little volume like the present 
one. In spite of the many learned 
attempts at antiquarian research, a systa- 
matie history of the religious evolntioa in 
India, from the mist-shrouded Vedie 
period down to the present state of chaon 
ruled by the hydra-headed monster which 
goes by the hague name of Hinduisuni, has 
jet to be written. The present voiiin*e 
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does not presume to make anj such at- f 
tempt. If it can. only fulfil the purpose 
of supplying some mativials towards that 
l^rand work, it will have justified itself 
and fairly repaid the compilier’s labour. ( 

In this busy, giddy, ever active and 
over-active age, the foreigner of ordinary 
acquaintence with India who has no time 
for patient research into the past of this 
couiitry, stands astounded at the contradic- 
tory and manysided aspects presented by r 
tile social and religious degneration which j 
has come down upon the unfortunate and J' 
misguided people of tins ancient land. To ^ 
him India possesses no- ideals-social, moral 
and religions^ — of any exalted purity, no 
irst principle of life and conduct, no 
system of recognized r^Hgious and social 
exiles. And little wonder. Here in India 

ordinary observer is confronted with 
an undigested medley of all shades of insti 
tutions and oreads, which is enough to 


baffle tbe bravest attempt at reduction 
to a systematic whole. In fact there is no 
systematic whole in such a chaotic confu- 
sion, which is the result of eniiumerable 
vicissitudes, religious, social and political, 
side by side with the most refined subtleties 
of intellectual achievements in philosophy 
and kindred lore is to be found a depth 
of degradation and religious degeneration 
a phenomenon unparallelled in the history 
of mankind. The Vedanti, discussing 
abstruse questions of the grand failure 
generally known as pantheism, who, ever 
trying to unravel the mystery of the 
phenomenal world in its relation to the 
spiritual essence, ever turns it into a 
more complicated cpbweb, is found in the 
various capacity of the citizen, the member 

of society, and the member of tlie family 
to belie all the expectations raised by the 
exalted professions of a sublime pbiloaophy. 
The grovelling, idolater, not satisfied with 
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the visionary favours of on6 man-cr6ate<r 
deity, wauders from ofie God to another, 
and thus betrays a want of the very faith 
he is given credit for by “patriotic'' justi- 
hers of every existing abomination. The 
worship of the one pure Father of the 
Universe has for ages given place as far as 
the masses are concerned, to “ idolatry 
and man-worship of the basest description, 
where sometimes even religion morali- 
ty are insulted by raising positive imt 
morality of the filthiest type to the 
elevated pedestal of religion. * In the 
midst of this dense darkness is to beseen 

Lest this should appear to be an | 
over drawn picture, we remind the reader > 
of the loathesome or^es of the sect of i 
worshippers of the goddess called the : 
Varna Margis — to such, institution as the | 
obscenities of language and rites indulged i 
in at the holi festival, to tlie moral degra i 
dation of the XJailab sect, Slid the like. 
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a brave band of God's soldiers trying to 
tear the veil of ignorance and impart 
the pure light of theism, — a brave band 
no doubt, but strong only in faith, not 
yet in number, fighting hard, though 
now and then losing heart. Before tlie 
\ eye of the ordinary observer this confus- 
ing panorama of widely varying pictures 
is opened and he stands bewildered, and 
hurriedly concludes that India never had 
j at any stage of its history any moral or 

I !'eligious elevation to boast of, and th« 

f brave band of God^s soldiers is fighting in 

J the air, so to eay, without a!)y ancient 

p religious or moral sv stern to fall l)ack 

( upon. To such an observer this little book 
will, it is hoped, render valuable service.^ 
by opening to his view what was pure nn<t 
noble, ennobling and purifying, in tlm 
1 . ancient civilization of India., — which un»* 

f fortunately now exists only in memory. 

it is also to be hoped that^ iiistwi o£ 


a handle for vain , i 

, patj iot of the ^av f 

.Slorj ^hiehhe too often fo^T 
^rorle and faded, nav exf 
tf-e glory of the past ma ! ®s if 

the degeneration of the^n^*”^^^ ®“>ei3ds 
justifioation for olinl^* 

institutions of afteVr i 

® f®naciouan,agio he d! tf 

r ='"■"»•«' I •“ i 

serving a„eh an nnde,l f, ’ ^ 

I’^ eehoing of the hni . ®nd, this 

patriarchs of, India ancient 

<‘!evate and popftv .u ® ^^empt to 

--sphere of th; Hind?;:L"' 
occasionallv not of ' 

a resnlt of the ea , 
they ^ere conceived or of/!!- 

_ ®f individual 

upon every true 



SOB of Innia to listen, with that revernco 
which is due to age aud wisdom, to* theso 
Voices of the Ancients echoed from th^ 
depths of Time. 

NARSINGBAO BHOLANATH D 
Ca.stle Rock, 

18 March 1605. 
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SATIKaS OF SAOES 

FEOM 

HINDU SACRED BOOKS. 

Part I. 

1 Go to a Guru ( a teacher ) 

2 Tell that knowledge of Brahman ( God ) 
to pupil. 

3 Two ki.Q'ds of knowledge. 

4 The greatness of knowledge. 

5 Man is mortal. 

6 A Mail’s deeds go with him after death. 
V Do today the work of tomorrow. 

8 Let ns know the highest great Lord of 
Lords. 

9 If a man knows God here, that is the true 
end of life, 

10 God is the creator of all. 

11 God’s characteristics. 

12 How can God be apprehended. 


( 2 ) 

13 Fisc your mind on God, then you will see 
him. 

14 How can the mind be thus fixed ? 

15 Thejuperiorty of the Devotee. 

16 Who is a Devotee. 

17 What is devotion ( yoga ). 

18 The proper place for the exercise of devo- 
tion. 

19 How can devotion be acquired ? 

20 The fruit of devotion. 

21 What is action { Karma ). 

22 Let not the fruit of action be your mo- 
tion. 

23 I^et a wise man think on his duty, not on 
his sustenance. 



SAYINGS OF SAGES 

FBOM 

Hindn Sacred Books 

— Q- 

Part I* 

( 1 ) 

Go to a Ouj'u ( a teachBr ) 

Let him in order to understand this 
take fuel in his hand and approach a Guru 
( a teacher ) who is learned and dwells en- 
tirely in Braliman ( God ). 1. 

( 2 ) 

Tell that Icnoioleige of Brahman ( God) 
to pupil. 

To that pupil who has approached him 
respectfully, whose thoughts are not trou- 
bled by any desires, and who has obtained 
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perfect peace, the wise teacher truly told 
that knowledge of Brahman ( God ) through 
■which he knows the enternal and true Per- 
son, 2. * 

Teach, me Lord! saying this Narada, 
approached Sanat Kumara. “ Say, what 
knowest ttiou ’’ said Sanat Kumar unto him 
After that I will teach you. 3. 

Said he (■N’arada)o Lord ! I have read the 

Big Veda, the Yajur Veda, the Sama Veda, 

Atharva Veda the fourth, /ifi’/iasaa and Pura- 
nas thcfifth,the Veda of the Vedas, Spiritua- 
lism, Mathematies,Meteorology, Mineralogy, 
Logic, Ethics, Science of luminary objects, 
divine science. Zoology, the military science,’ 
the science of stars, the science of snakes. 
Music and Natural Philosophy; all these, o 
Lord ! I have studied. 4. 

However, o Lord ! I know only what is 
described literaUy, hut not the Spirit. I have 
heard from ( good persons ) like your Lord- 
ship, that one who knows the Spirit trans- 


( 5 ) 

cends sorrow. But I, o Lord 1 am in sorrow, 
Then said ( Sanat-kumara ) unto him. All 
this that thou hast studied is name only. 5. 
(3) 

Two hinds of hmledge. 

Two kinds of knowledge must be known , 
this is what all who know BraUman tell us, 
the higher and the lower knowledge. The 
lower knowledge is the Big-veda, Zajur- 
veda, Sama-veda, Atharva-veda, Siksha 
( phonetics ), Kalpa ( ceremonial ) , Vyak- 
arana ( grammar ), Nirukta ( etymology ), 
Chhandas ( metre ), Jyotisha ( astronomy ), 
but the higher knowledge is that by which 
the Indestructible C Brahman ) is apprehen- 
ded. 6. 

(^) 

TJie greatness of hnowledge* 

He who is ignorant and devoid of faith, 
and whoseself is full of misgivings, is ruined; 
not this world, not the next, nor happiness, 
is for him whose self is fuE of misgivings.^ 
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of righteousness, whose flames have been 
gradually gathered, for thou must enter into 
the darkness. 13. 

That is, the man who does not possess 
this knowledge, does not attain to that 
world by largesses, or by austerities; those 
only who have that knowledge attain to it. 
14. 

Men who possess knowledge do not die 
when they are separated from their bodies, 
nor do they perish when they have careful- 
ly kept to the proper path. For he who in- 
creases his righteousness is an instructed 
man; whilst he who faUs away from righte- 
ousness is deluded. 15. 

Mounted on the palace of wisdom, a 
man beholds others grieving for those who 
^renot objects of commiseration, as one 
who is standing on a hill beholds those 
standing on the plain; but the dull maE 
does not perceive this. 16. 

He who has faitbj wboso senses aJTft 
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( Knowledge is enveloped by ignorance, 
bence all creatures are delud ed. But to those 
who have destroyed that ignorance by 
knowledge of the self, such knowledge, like 
the sun, shows forth that supreme princi- 
[■ * pie. 8. 

! I Tor there is in this world no means of 

; , sanctification like knowledge, and that one 

5 ;!,] perfected by devotion finds within one’s self 

; in time. 9. 

; Without the wisdom that burns awny 

ij' || our sins, the Vedas are nothing but men’s 
' iJl trading wares. 10. 

| As a fire well kindled, o Arjuna ! re- 

I \\ duces fuel to ashes, so the fire of knowledge 
reduces all actions to ashes. 11. 

I i Those who live in the midst of ignorance, 

; . but fancy themselves wise and learned 

I 1:'*' (Pandit) go round and with erring step 

i 1' ’ deluded, as blind people led by a blind man. 

I Holdfirmly fast the lamp of knowledge 


{ - ) 

# whose Haffies have htm 

gAt!ierf<I, for ihm suist e^ter inta 

tit ilarkaeA*. 13, 

Thai i''^, the r*oiii who doea iioi possssi 
th» knowledge, dae^ Siot attain to that 
w#^ fej largesiti, or by axi&teritie,?; tiiose 
«iilj W‘k© hare tlmt knowledge attain to it, 
14 

Ilea who porntm kaowledg® do not die 
when tiiey are separated from their bcniies; 

do lirej pei'isli when they have earefcd- 
!y kept t.'-t the proper path. For he who in* 
creases hi;# i'Ig!;teo'<js:ie** h an iastrncted 
ami; whilst he who falls away from riglifce- 
oiitiiesa h deluded. 15* 

Moaaiecl on the palaee of wisdom, a 
wmi beholds otliers grieving for those who 
iM a«l ohjeets of cammiseratioa, m one 
ii Ji4i.adiag on a hill beholds those 
itodlag on the plain; but the dull ri\m 
dots not perceive this. 16, 

Ht who hm faith, whm sean^ sm. 
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restrained, and who is assiduons, obtains 
tnowledge. Obtaining knowledge, he acqu- 
ires, without delay, the highest tranquil- 
lity. 1?. 

knowledge of right is a sufficient in- 
centive for men unattached to wealth or to 
sensuality; and to those who seek a know- 
ledge of right, the supreme authority is di- 
vine revelation. IS. 

Knowledge is generated in a rban By 
the decay of sinful action; and then, as in a 
clear mirror, he beholds the soul in himself 
( or himself in the soul). 19. 

Like the lotus-leaf that is never dren- 
ched by water, the souls of men capable of 
distinguishig between the ephemeral and 
the ever-lasting, of men devoted to the pur- 
suit of the eternal, conversant with the 
scriptures and purified by knowledge can 
never be moved by affection. 20. 

He that is not envious and is possessed 
o£ wisdom, by always doing what is good, 
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never 'meetetli with great miserj-. On the 
other hand, he shiiiefch ^everywhere. Ha 
that draweth wisdom f/<5m them that are 
wise, is really learned" and wise. And he 
that is wise by attending to both virtue and 
profit, suceeedeth in attaining to happiness. 

21 . 

They only that are possessed of holiness 
succeed, by knowledge and deeds, to con- 
quer disease decrepitude and death, and ac- 
quire a high status. As seeds that have been 
scorched by fire do not sprout forth, so the 
pains that have been burnt by kxiowledge 
oannot affect the soul. 22. 

Actions, 0 Dh&.nanjaya 1 do not fetter 
one who is self-possessed, who has rencun- 
'Ced action by devotion, and who has de- 
stroyed mis-givings by knowledge. 23. 

I^noy^ that knowledge to be good, by 
which a man sees one entity, inexhaustible, 
and not different in all things apparently 
different froni one another. 24. 


( 10 ) 

Tlierefore^ o descendant of Bliarata ! 
destroy, with the sword of knowledge, these 
misgivings of your which fill your mind, and 
which are produced from igjiorance. Engage 
in devotion. Arise. 25. 

(^) 

Man is mortal. 

All collections end in dissolution^; high 
heapings end in falls, unions in separaUons, 
and life in death. As fruils when ripeh^e 
only to fear falling, so men when born have 
only to fear death. As a house resting on - 'i 
firm pillars, when they become worn out, ^ 
sinks, so men sink, subdued by decay .and * 
death. 26. 

The night which passes never returns, 
the Jumna fiows to the o cean, 'which js a 
full receptacle of waters. The days and 
nights of aU creatures move on and wear 
a’jvay their lives as the sun’s rays dry up 
water ' in.' the summer. 27. 

Again the morning dawns, again the 
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Therfefblre^ o descendant of Bliarata ! 
destroy, witli the sword of knowledge, these 
misgivings of yonr which fill your mind, and 
which are produced from^orance. Engage 
In devotion. Arise. 25. 

(5) 

Man is mortal. 

All collections end in dissolution^; high 
heapings end in falls, unions in separaH^ns, 
and life in death. As fruils when ripe hay« 
only to fear falling, so men when born havA 
only to fear death. As a house resting on 
firm pillars, when they become worn out, 
mnks, so men sink, subdued by decay .and 
death. 26. 

The night which passes never returns, 
the Jumna flows to the o-ceau, 'which is a 
full receptacle of Waters. The days and 
nights of all creatures move on and Wear 
away their lives as the sun’s rays dry up 
water in the slimmer. 27. 

Again the morning dawn% apin 
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MigRt arrives. Again the moon rises, again 
the sun. As time passes away, life too goes, 
yet who regards his own welfare ? 28. 

Day after day men proceed hence to 
the abode ef Yama ( the ruler of the dead); 
and yet those who remain long for a state 
of permanance (here), what is n\ore wonder- 
pil than this ! 29, 

Death walks with men; death, «its with 
them, and having travelled aiong journey, 
death returns with them. 50. 

As the wind tears off" the ^ops of all 

blades of grass, evea sOj o bull of Bharata's 
race, Death overmasters all creatures. 31. 

Since the wise and the ignorant, the 
rich and the poor, the high-born and the 
low born, the honored and the dishonored, 
all go to the place of the dead and sleep 
there freed from every anxiety, with bodiesi 
divested of flesh and full only of bones uni- 
ted by dried up tendons. 32. 

Everything massed together ends 
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destruction; everything that gets liigh is 
sure to fall down. Union is certain to end 
in separation, life is sure to end in death SS". 

Death takes away the weak and the 
strong, the hero and the timorous, the fool 
and the wise man, who have not obtained 
the objects of their desires. 36, 

iSIen rejoice when they behold the be- 
ginning c^aeh new season as it arrives ; 
and with theN;evolution of the seasons tlie 
life of creature^^curtaiied. 

As two logs ot'vood meet on the great 
ocean, and after a time^^rt again, so, wivesy 
sons, relatives, and riches, haying come into 
contact -with men, hasten away a^ain; sepa^ 
ration from them is certain, 37. \ 

Neither mother, nor children, nor Kins- 
men, nor dear familiar friends follow a man 
in his straits; he departs alone. 38. 


The collections of gold and gems which 
Jie has made by good or evil means, do not 
help him when his body is dissolved. 39. 
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Deluded by avarice,. aiii^er, fear, a man 
does not understand hinaself. He plumes 
himself upon his high birth, contemning 
those who are not well born; and overcome 
by the pride of wealth, he reviles the poor. 
He balls others fools and does not look to 
himself. He blames the faults of others, 
but does not govern himself. When the 
wise and foolish, the rich and the poor, the 
noble and the ignoble, the proud, ths hum- 
ble, have departed to the cemetery and all 
sleep there, their troubles at an end, and 
th^r bodies are stripped of flesh, little else 
than bones united by tendons, other men 
then perceive no difference between (him 
and other men ) of birth or of form. Seeing 
that all sleep, deposited together in the 
earth, why do men now foolishly seek to 
treat each other injuriously ? 40, 

4 'ma.'nJs deeds go with him aftar deafK 
Jor in hi» passage to the next worlds 
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neifcher his father nor liis mother, nor his 
wife, nor his son, nor his kinsman, will i^e- 
main in his compatiy~his virtue alone will 
adhere to him. 41. 

Single is each man born; single he dies; 
single he receives the reward of his good 
and single the punishment of his evil deeds. 
42. 

The only firm friend who follows men 
even after death is justice; all others aree^- 
tirtct with the body. 43. 

When he leaves his corpse, like a log 
or a lump of clay, on the ground, his kind- 
dred retire with averted faces; but’his vir- 
tue accompanies his soul. 44. 

Family, children and wife, body, and 
amassed weath, all these things are strange 
to us. What IS our ©wn ? our good and bad 
dseds.46. 

Since thou must abandon all and depart 
' '^ithoht power of resistance, why art thou 
attaohsd to that wUoh is yaluelossj and dost 
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not seek tliine own proper good ? 46. 

How shalt thou travel alone on that road 
through the wilderness of gloonij where 
thou shaft find no repose, no support, no 
provisions and no guide ? No one shall walk 
behind thee when thou hast set out ; thy 
good and thy evil deed shall follow thee as 
thou goest. 47« 

The deeds alone, good or bad, which he 
has formerly done, are his fellow-travellers 
when he goes to the next world. 48. 

Thy twenty-fourth year has passed; 
thou art certainly twenty-five years old, 
amass righteou^ess; for thy life is passing 
away. 49. 

(?)• 

Bo today the worh of tomorrcm, 

A wise man should strenuously strive 
after his own well-being whilst his body is 
in health, whilst decay is far ofiT, whilst his 
strength is unbroken, and there is no decay 
of life. When the house is in flames, what m 


X: 
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the use of making an eftort to dig a well ? 
60. 

When thou hast heard that in an adjo- 
ining house some trifling article of property 
has been stolen, tbou guardest thine own 
house;-it isrighttodoso. Dost thou not 
fear death, which every day carries off men 
from every house ? Be wakeful o men ! 61 

Since life is uncertain, let not a man do 
at first an act by which when reclining on 
his bed, he "would be distressed. 62. 

The wise will follow duty, as if death 
were already grasping his hair. 53. 

Let him not desire to die, let him not 
desire to live; let him wail for his appoin- 
ted time, as a servant waits for the pay- 
ment of his wages. 54. 

Arise, awake, get the great ( teachers ) 
and attend. The wise say, that the road 
. to him is ( as ) diflGicuit to go as the sharp 

edge of a razdiTt 
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( 8 ) 

J^ei US hnoio the highest great Lord of lords. 

Let us know the highest great lord of 
lords, the highest deity of deities, the ma- 
ster of masters, the highest above, as God, 
fclie Lord of the world, the adorable. 56. 

In Him the heavens, the earth, the at- 
mosphere, as well as mind, together with 
all the breaths are woven. Know only that 
\ single Spirit. Leave all other words. He 
iis the means of immortality. 57, 

It a man, o G-argi without knowing this 
■fodostructible Being, offers oblations and 
j^erforms adorations and asceticism even 
fhr many thousands of years, all these ( pi- 
ot\s deads ) of his are of no avail. 58. • 

\ He is pitiable who departs from this 
■w c^ld without knowing that indestructible 
IB^ng; but he is a Brahmin who departs 
from this world ofter knowing this indest- 
ructible Being. 59. 

The man who, asting off all 
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lives free from attachments, -who^S' free 
from egotism, and from the feeling that 
this or that is mine, obtains tranquillity. 
This, 0 son of Pritha 1 is the Brahmic state, 
attaining to this one is never delulcd; and 
remaining in it in one’s last moments, one 
attains ( brahma-nirvana ) the Brahmic 
bliss. 60. 

Wonderful is he who declares, skilful 
is he who attains, wonderful is he who, inst- 
ructed by a skilful teacher, knows that (tlie^ 
soul), which many can never' hear of, whici: 
many who hear of it, cannot comprehend. 
61. 

I will declare that which is the object 
of knowledge, knowing which, one reclios 
immortality* the highest Brahman, having 
no beginning nor ead, which cannot be said 
to be existent or non-existent. 62. 

This spirit is hidden in allbeings, hgnee 
He is not visible. He is seen by the sub- 
lie-seers with their thoughtful and subtle 
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\ intellect.' 63. 

I V^erily lie is flavour. This ( soul ) be- 
; comes happy only by obtaining fiavour- 
; Who could have exerted, who could have 
breathed had not (the source of ) happiness 
been in space. He alone makes ( one ) hap- 
py. When this ( soul ) rests fearlessly on 
; that invisible and indescribable (being ) who 
has no body and who does not live in any 
particular place, then it becomes fearless.64 

One who knows tire happiness of that 
supteme Being, from whom speech retires 
along with mind, being unable to reach 
. Bim, is not afraid of anybody. 65. 

From Him are produced the breath, the 
mind and all the organs ( of the body ), the 
ether, the air, the light, the water, and the’ 
earth which sustains all. 66. 

From Him are produced various kinds^^ 
oi d0m, sadh^as, men, beasts, birds, the 
breath that goes up and that which goesi 
i»p> and that which goes down, rice and 
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ley, asceticism, faith, truth, chastity and 
reJigions law. 67. 

These are diiFereiit effects of the know- 
ledge of the visible ( universe ) and of the 
invisible ( nature ). So we hear from those 
good men who have spoken to us ( on the 
subject. ) 70. 

If a man hnows God here^ that is the true 
end of life. 

If a man knows this here, that is the 
true end of life; if he does not know this 
here, then there is great destruction. The 
wise who have thought on all things ( and 
recognised the Self in them ) become im- 
mortal, when they have departed from this 
world. 71. 

He who knows that indestructible be- 
irtg, obtains ( what is ) the highest and in 
destuctible, he without a shadow, without 
a body, without colour, bright;-yeso friend, 
he who knows it, becomes all-knowing bo* 
femes all. 72^ 
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He 0 friend, who knows that indest- 
ructible being wherein the true knower, the 
vital spirits ( pranas ) together with all the 
power, and the elements rest, he, being all- 
knowing has penetrated all. 73. 

We know Him during our existence 
( here in this world ). It we did not know 
Him ( then ) a great destruction ( would 
have been the result.) Those who know this 
become immortal, while others attain to 
sorrow”. 74. 

If a man clearly beholds this Self as 
God, and as the Lord of all that is and will 
be, then he is no more afraid. 75. 

I know that great person who is re*< 
spleiidant like the sun, who is beyond dark- 
ness. By knowing Him alone does one cross 
the region of death. There is no other road 
to salvation. 76. 

That which is beyond this world ia 
without form and without suffering. They 
‘vho knw it, become immortalj but otberii 
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snffep pain ihdeed. fy. 
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G'oc? ii i/ig creator of all. 

Ga,gt heaven ana earth stand apart. By the 

“”““‘‘«'““'‘“™,.o.,si,,J„. 
ealled n.oments Cnimesha).honr.e (mniiflrta' 

<Ia.s and nights, half „,o„th,nt:nthr;:^^ 

so.ns, yeaj's, all stand apart. Bv the en 

any other quarter.. 

‘ 77 ~' 

and ? frorH^''‘’f ^ 

® Sim flow rivers of aJI 

lapesj from fflm are produced all the ». 
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I tiie fluids by which is sustained 
)ui together with the material 
:s. 80. 

rmely ( i. e. before the Creation ) 
^as only this Truth, only without a 
81. 

irmerly there was only this spirit 
in. 82. 

jrmerly there wa^ only this single 
He saw that there was nothing (but 
lf\ He contemplated ‘T may create 
►rids.” 83. 

e created these worlds. 84. 

3 nneiiy there was this Supreme Be* 
le knew himself only tl^t ‘T am the 
me Being.-'* 85. 

rom that Supreme Being who is omni* 

, and all-knowing, whose contem* 
n consists of knowledge, all names, 
and foods axe produced. 86. 

Ttat Person is the Great Lord. He is 

romot^ of true religion with u Yiew 
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to oiir attainment to the purest state. xr 
is God, He is Light, He is immutable, ^ 
He has neitlior body nor organs, Hon 
is eqnai to, or greater than, Him. 
power is siiper-humaii and of various k-iu^ig 
The actions of His knowledge and 
are spontaneous. 88. 

God’s cliaraGteristm. 

_ Said he ( tl.e sage Yajnyabalkya > 

13 verily that undecaying Being whoia’' 
Brahmins describe withrevereuce. He js Pe£. 
ther gross nor subtle, neither short 
large, nor red, nor greasy, neither aha^ow 
noi daikness, neither air, nor ether, nor- a.u y- 
combination, neitlier taste, nor smell, uei- 
ther eye, nor ears, nor speech, nor mind, rro J 
heat, nor breath. He has neither mouth. 
nor bulk.Heis neither internal nor external. 

He does not eat anything, nor is He eaten. * 
by any body. 89. ' 

Under the rule of this Eternal Being, 

0 Gargi J the sun and the moon are itejd 


r- , 


( 25 ) 


iti tkeir positions. Under the rule of^ this 
Eternal Being, o Gargi ! the heavens { or 
the shining bodies ) and the earth are held 
np in their positions. Under the rule of 
this Eternal Being, o Gargi! minntes, hours, 
days and nights, fortnights, months, seas- 
ons, and years are held np ( i. e. regulated). 
Under the rule of this Eternal Being, o Ga- 
rgi t many rivers flow from the white mou- 
ntains to the east, and many to the west, 
and in other directions as He has assigned 
.to them. 90. 

That Braliman o Gargi, is unseen, but 
seeing, unheard, but, hearing; unperceived 
but perceiving, unknown, but knowing- 91^ 

There is nothing that sees but it, no- 
thing that hears but it, nothing that per- 
ives but, it nothing that knows it. 92. 

There is no master of hi» in che world, 
no jTilei* of his, hot even a sign of him. He 
is the cause, the lord of the lords of th^ 
organs, and there is of him neither parent 
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There is one Governor and in 
spirit of all beings who makes many 
out of one. Those gentle persons wJt 
fiim in their own souls enjoy eternal 
and not others. 94. 

He does not become greater by 
works, nor smaller by evil works. ] 
the lord of all, the king of all thing* 
protector of all things. 95- 

The Soul 'which is minuter thai 
minutest, and greater than the gre 
dwells in the heart of this living bein 
He moves, He does not move, He i 
He is near. He is within every thing 
without every thing and without e 
thing. 97. , 

He is All- pervading, pure, wit 
body, without eruptions, without art 
or, holy, impenetrable by sin, of 
insight, Governor of mind, omniprei 
and Self-existent. He provides, for ou 
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■cessitics for time without end. 98. 

He who perceives all beings in the (Su- 
preme) spirit in all beings, does not hate 
•any body. 99. 

This Self is the honey of all beings, 
and all beings ara the honey of this Self. 
Likewise this bright, immortal person in 
this Self, and that bri^it, immortal person 
the Self (both are mad hii le. honey). He in- 
dedis the same as that Self, that Immortal, 
thfit Brahman, that all. 100. 

After whom th ey ear with day s re vol v es , 
Him the deva's worship as the light of 
the shining bodies and as the life-time. lOl. 

Some learned men say tbatlN^ature (is 
the cause ), while other, deluded men say 
that time [ is the cause ). It is the power 
of God which causes this graiid wheel ( the 
Universe ) to revolve. 102. 
j He has his hands and feet every-where, 

( His ) eyes, heads and moutlrs everywhere, 
•and His ears everywhere. He stands over- 
ly:.. . .. , . . . , ' '■ . 


I 
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spreading every thing in this 
This Universe is compose( 
and indivisible, visible and invi 
nnd God maintains it. The sc 
God, is entangled while enjoy ij 
sures of the world ), (but) by li 
it is liberated from all ties. 1(3 

i 

As the sun shines illun 
quarter^, upwards, downward, a 
so that praise worthy Lord, 
governs all natural objects. 105 
He should be known who al 
in ( our ) souls. There is notj 
able beyond Him. All this j 
said to consist of three grand di 


the Eijjoyer ( i e. soul ), the ob; 
joyment ( i. e. the world ) and 
( i. e. God. ) 106. 

He wb# is alone and formlee 
with ( His ) manifold powers aij 
innumerable forms. He creates j 
in the beginning, and destroys it i 
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Maj' He grant us good intellect. 107. 

And verilv this Self is the lord of all 
beings, the king of all kings, and as all 
spokes are contained in the axle and in the 
feliv of a wheel, so, all beings, and all those 
self-s are contained in that Self. 108. 

Those who restraining the ( whole ) 
group of senses, and with a miiid at all 
times equable, meditate on the indescriba- 
ble, indestructible, unperceived ( principle) 
which is albpervading, unthinkable, indif- 
ferent, immovable, and constant, they) in- 
tent on the good of all beings, necessarily 
attain to me ( God ). IO9. 

That which cannot be seen, nor seized, 
which has no family and no caste, no eyes, 
nor ears, no hands nor feet, tlie eternal, the 
omnipresent ( all-j^rvading ), infinitesimal, 
that which is imperishable, that it is which 
the wise regard as the source of all beings. 
110 .. 

It is within all things and without 



free from all the qualities ( of Nature ) 115* 

( He is ) eternal among the immortal 
( souls ). He is the enlivening spirit of all 
the sentient beings; He alone provides for 
the necessities of all others. He is the cause, 
attainable bv the knowlege of Sanhk^a and 
yoga] by knowing God one is absolved from 
all the snares. 116. 

Of the soul which is not gained by 
many, because they do not hear of it, and 
which many do nob know, although they 
hear of ib,~ of the ^oul is wonderful tlie 
Speaker, ingenious the receiver, wonderful 
the knower , 'instructed by an ingenious 
( teacher ). 117. 

^Th’e wise man by means of the union 
(of the intellect), with the soul thinking of 
hi|n whom it is difficultto behold, who isuu- 
fgfthomable and concealed, who is placed in 
the cavity, whose abode is impervious, who- 
exists from times of old, leaves both giiefi 
and joy, llS, 
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them, at is movable and also immovable, it 
is tin knowable through (its) subtlety, it 
stands afar and near. IIL, 

It has hands and feet on all sides, it 
l^as ears on all sides, it stands pervading 
everything in the world. 112. 

Possessed of the qualities of all senses, 
but devoid of all senses, unattached it sup- 
ports all, is devoid of qualites, and the en- 
joyer of quaiites. 113. 

He by whom this world is regulated is 
different from the tree ( i. e. the Universe), 
time and form. He is the source of virtue, 
destroyer of sin, and Lord of prosperity. 
Hiiowing that immortal sustainer of the 
Universe in one’s own soul ( does one atta- 
in to salvation). 114. 

There is one G-od hidden in all beings, 
who is all-pervading, the internal spirit of 
all beings, director of actions, and who re- 
sides in all beings, who is witness and enli- 
vener ( &f the soul ), and who is single and 



I 

I 


( 31 ) 

free from all the qualities ( of Nature ) 115. 

( He is ) eternal among tbe immortal 
( souls )* He is the enlivening spirit of all 
the sentient beings; He alone provides for 
the necessities of all others- He is the cause, 
attainable by the knowlege of Sanlhya and 
yoga \ by knowing God one is absolved from 
all the snares. 116- 

Of the soul which is not gained by 
many, because they do not hear of it, and 
which many do not know, nltliougli they 
hear of it, -of the ^oul is wonderful tiie 
speaker, ingenious the receiver, wonderful 
the knower , instructed by an ingenious 
( teacher ). 117- 

> The wise man by means of the union 
(of the intellect), with the soul thinking of 
hiju whom it is difficuitto beliold, whoisuu- 
falihomable and concealed, who ks placed in 
the cavity, whose abode is impervious, who- 
exists from times of old, leaves both grief: 
and joy* 118. 
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This means is best, this meahs is strp*. 
reme, whoever knows tins means, is adored 
in the place of heaven. 119. 

The soul, which is subtle, greater than 
what is subtle, greater than what is great, 
is seated in the cavity ot the living being. 
He who is free from desire and without 
grief, beholds by the tranquility of his sen- 
ses that majesty of the soul. 120. 

The soul cannot be gained by know- 
ledge, not by understanding, not by mani- 
fold science. It can be obtained by the soul 
by which it is desired. His soul reveals its 
own truth. 121. 

Whoever has not ceased from wicked 
ways, is not subdued ( in his senses ), not 
concentrated (in his intellect', and not sub- 
dued in mind, does not obtain it, ( the true 
soul, not even by knowledge. 122. 

Whoever has understood ( the nature 
of Brahma) which is without sound, 
without touch, without form, whichdoe^ not 
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traste, wHeli is •without taste, which is eter- 
:;J nal, without smell, without beginning and 
I without end, higher than the great one (in- 
jl' tellect), which is firmlj based, -escapes from 
the mouth of death. 123. 

M , The self-existent subdued the senses 
|; which turn , to external objects; therefore 
;y ■ (man) sees t lie external objects, not the in- 
! ternal soni, (but the wise, with eye averted 

(from sensual objects ) and desirous of im- 
mortal nature beholds the absolute soul.124. 

: Idle youths follow desires turning to 

; ; to external objects, they fall into Death^a 
I ' ^ide-extend|d n^st; therefore 
. - know what is truly of an immortal nature 

j, ^ do not ask ^ for any thing ) here among the 
I'. ' • fleeting things. 125. 

(■; Thinking the soul) by which he recong- 

i • ^sres both, what there is in dream, and what 
|iv thereis in awaking, thinking this as thegreat 
^ perradiiig sonl, the wise does notgriere-ise 
spirit, extending, ((Tat' 
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the space of heart, which is the size oB 

finger, resides within the body; and persons 
hnowing him the Lord of past and future 
events, not again attempt to conceal 
his nature. He is that existence which thou 
desiredst to know. 127. 

The wise who behold ( the soul ) as the 
eternal among, what is transient, as the in^ 
telHgent among those that are inteEigent^ 
whichthough one, grants thedesires of many, 

( who behold it ) as dwelling in their o:wn 
selves, obtain eternal bliss, not others. 128. 

When all the desires cease which were 
cherished in his heart ( intellect ), then he 
mortal becomes immortal, then he obtains--- 
here Brahma. 129. 

When all the bonds of the heart are 
broken in this life, then the mortal becomes 
immortal; this alone is the instruction (of all 

Tim 1 Supreme ' spirit is the Mastelf if 
therulei? of all 
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all the spokes are fixed in the nave and the 
circumference of the wheel, so all objects 
and all these souls rest on this ( Supreme ) 
spirit. 131. 

There is but one saviour in this world. 
It is He who exists in fire and water. It is 
by His knowledge alone that one goes be- 
yond the reach of death; there is no other 
load to salvation. 132. 

He is the Creator of Universe, the con- 
ceiver of Universe, the origin of souls, the 
maker of time, the owner of qualities, om- 
niscient, Lord of Nature, of soul and of 
qualities, and the cause of the establishment 
and maintenance of tho world and of salv- 
ation. 133. 

In Him the Universe exists. He is im- 
mortal; He exists in his power; He is omni- 
scient, omnipresent: and Protector of this 
world. He governs this Universe eternally. 
Jhere is no other governing cause. 134. 

...x £TeT7wliecelui» Ee Ei& imoutb^ lieadt 
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and throat; He dwells in heart of eTery be* 
jng; that Lord is all- pervading; hence He i« 
omnipresent and Bliss. 135. 

This omniscient being is neither bona 
nor does He die. He is not produced from 
anything, nor has He became any one else- 
He isunborn, eternal, without end and with- 
out beginning. He does not die when the 
body dies. 136, 

There are two beings who drink the 
truth of g'^d deeds in this world. They 
^xist ill the innermost recess. The knowers 
of the Supreme Being call them shadow and 
light, and ( so say ) the householders 
axe called and who keep tte 

five fires. 137. 


The objects of the organs of sense are 
superior to the organs. The faculty of think** 
^ng is superior to the external objects, ia-^ 
Itelleet is superior to the faculty of chuili 
Uonlissapemr to intellect, nature issttj 
9e«|; and ^ud is suparlor to 
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is liOTie superior to God. He is the end; H* 
is the destination. 138. i. 

The faculty of thinking is superior to 
the organs of sense. Intellect is superior to 
the faculty of thinking, soul is superior to 
intellect, nature is superior to soul, God 
,all'*pervading and formless- is superior to 
nature. By knowing Him the creature is 
saved and attains to immortality 139. 

There ( as to Brahma^ the sun does not 
manifest itself, nor the moon and stars, 
there do not manifest themselves ihose 
•lightnings, how then should manifest itself 
this fire ? When he is manifest all is mani- 
fested after him, by his manifestation this 
whole (world) becomes manifest. 140. 1 

Brahma obtained victory for the Devas, 
By the victory of Brahma the Devas were 
glorified. They perceived “it is our victory, 
it is our glory.*' 141. i 

He knew their pride. He manifest^ 
Pamseliunto them, (but) they did.not know 
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%}io the Worshipfnl Being was ( wlio liaS 
manifested Himself ) 142. 

Then < the Devas) spoke to Fire, “0 self* 
known being (i- e. Fire) ! Try to know who 
this Worshipful Being is." “Vefry go^d” said 
fte Ffre. 143. 

Fire went to Him. He spoke to Kro 
tmo art thou r “I am Fire, I aan tke «df- 
known one,” said (Fire.) 144. 

“Wleit power hast thou” (Said Brahma). 
^ can bum all tins that is on the SMth,** 

said Fire. 145. 

(Pratima ' put a Straw before him ( the 
rire)and8aid,“burnit ” Fire approachedtire 
otraw, but could not burn it in spite of all 
his force. He (the Fire) then returaed (and 
.^mke to the Derm), “I could not kndw who 
tins Worshipful Being is.” l^. 

Then they spoke to Air, ‘K) Afrl AaistSt- 
■ tain who this Worspipfnl Being •is.'” 
good” said he, 146. 

Air went to Him. Qe adced 
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art thou ?’ “lam Air, I am MaHtrishwti’mi 
he. 148. 

“mat po-wer hast thou ?’(saidBrahma) 

«Icau move every thing that is on 
Earth,” ( said Air ). 149. ^ 

(Brahma) pur, a stra-w before him (an 
9 aid,)“move this.'* He npproached(the strawl 
but could not move it in spite of a w 
force. He then returned ( saying 1 “I could 
not know who thisWorshipful Being is. 160 
They then spoke to Indra ( Bain ), 
Maghwan, Ascertain who this Worshipful 
being is.” ^ery good” (saying this hie 
(to Brahma), but the latter disappeaied.m 
He then apptoactiad a very beantilnl 

Voman in the same dry bamed Uvui the 
Summcti (i. e. daughter of *e s^^ 
range ) and asked her who this WorslMpM 
Being was ? 152. ^ 

“It was Brahma (the SuFe“e Being)’ 
replied die. “■?« have been glorified by the 
rietoryof Brahma.” Thus he knewBrahm#m 

■ . . 163 . .. , ' ' < • 


As Fire, Air and Indra knew Him firgii 
as tlie Superior Being, they are considered 
superior to other, Beoas ( assents of Jfature). 
154 :, ' 

Whom all the Yedm proclaim, whoii the 
devotions show, for attaining whom ( the 
devotees ) practise Brahmaohar^a, {i. e. 
life of celibacy), of Him I briefly speak to 
you. He is OM. 155. 

(He is) subtler than all subtle obiects. 
(He is ‘ the greatesc of all the great objects, 
(He isjthe spirit thatd wells in the innermost 
recesses of all these living beings. The 
glory of that Great Spirit is seen, through 
the giace of Providence by a person who 
ias renounced all other desires and who haa 
Been freed from sorrow. 166. 

. ( He IS ) Eternal among all transit 
(He is the EnUvener of aU senti- 
beings He ) alone supplies the wsntg 
o many, thuee gentle persons who, see TT^n 
existing in ( all ) souls, attain evedaa^ 
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peace, and not others (who do not thus &e« 
Him., 157. 

No picture can delineate Him; no one 
can see Him with his eyes. Hg is conceived 
hy heart, intellect and mind. Those who 
know. Him become immortal. 158. 

He is neither sonndj nor touch, color, 
taste, nor smell. He is indeclinable and eter* 
nal. He is without beginning and without 
end. He is far aboV'e Mahataiid immutable. 
By faith in Him one is saved from the 
month of Death. 159. 

That Person who remains awake while 
this is asleep and makes what He wills, the 
same is pure, immortal Brahma. In Him all 
the worlds exist. Kod thing caii go beyond 
him. This ( described person ) is the same 
(Brahma - 160. 

As one fire which pervades this world 
becomes of diverse forms according to div- 
erse objects- So does one internal spirit of 
all beings appear through diverse pbject^^ 
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la,s well as out of them. 16L ^ ' 

All this Universe having prodi 
eed of the Great Spirit moves. Efe k awfd 
like thiinder I They become immoaft^ wh 
know HinL 162S. 

As 0 dear! birds lodge on trees, so ilt® 
^all this ( universe ) exist in that sufiieiM 
spirit. 163. 

, He is one and motionless, yethe movei 
faster than mind; the devas did not r^h 
Him as He went before them. When 
moves He surpasses all others, when He 
stands water and air move 164 
^ Another thing is what is good, another 
what is pleasant. Both having different 
^)bjects, chain man. Blessed is he who bet- 
ween them takes the good f alone), but he 
who chooses what is pleasant, loses the 
|Iast) object pf man). 165, 

What is good, and what is pleasant 
; the sage conjprebendtog 

dto'nguishe* ( their flatB|e 
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fege ctooBe* even the Rood, becau^ it ex- 

^da (in value') -what IS pleasant; bu 

it^chooseswhatispleasantforacquxr- 
ing and preserving. 166. 

This subtle soul is to be known J 

. thinking, intowhichlife, fivefold divided, 

dieted The organ nf thinking of every 
Cteatureis pervaded by the eenses; thji 

i organ ) purified, the soul manifests itsel . 

This (being of Brahma) is great, divine, 
of o nature not to be conceived by ttog, . 
more subtle than tvhat is subtle, it shr es 

in various ways, it is more distant th^ 

is distant and also near in this body ; 

. lor the behold«sm it dwellaeven here m 

Truth conquers alone, not falsehood. 
By truth is opened the road of the gods, 
.by which the Bishis whosedesires are sa^- 
■fied proceed (and) where the' supreme abod. 
laif «aa;l Artijtk (in found)i 169. 
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The soul must verily be obteiile<^ by 
41ie constant (practice of truth,. of devotion, 
of perfect knowledge, and of the duty of a 
Brahma-student. He whom sinless ;d^yn'“ 
tees behold, is verily in the midst the 
body of the nature of light, is pure. 

When the Bishis who are satisfied 
knowledge, who have acquired f the knoy 
hedge of the soul), who are without passiq% 
iMid plaOid in mind, have obtained ^ |p | 
then wise and with concentrated min^, 
everywhere comprehending the all pervad- 
ing (soul), they enter it wholly. 1*71. 

This life shines, forth as all the beings; 
the wise who thus knows, does not speak 
«f anything else; his sport is in the soul, 
he is the greatest among the knewers of 
Brahma. 172* 

Two birds, always united, of equal name, 
dwell^pom one and tfie same tree. U he onb 
them-ehjoys the sweet fruit of the 
tree, the other looks round Hs % wita08j|;14i 
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'■ The soul cannot be obtained by a 
without strength, nor by carelessness, nor 
by devotion, nor by knowledge which 
unattended by devotion; but if the wise 
strives with those supports, then enters the 
soul the abode of Piralima 174. 

He knows this supreme Brahxna, the 
place, founded on which the whole world 
shines in- glory. The wise, who free from 
desires, adore the man (who thus knows the 
soul) will not be born again. 175. 

This immortal Brahma is before, Brah- 
ma behind, Brahma to the right and the 
left, below and above, all-pervading. Brah- 
ma is all, is this infinite (world). 176|. 

In the golden (luminous) highest sheathr 
the knowers of the soul know the Brahma 
who is without spot, without part, who 
.pure, who is the light of lights. 177. 

, The Supreme Being is Truth, knowledge 

n and Infinity. 178. 

The aeul cannot be gained bj kne.w- 
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l^MaeV^),iiotby TOdrastaodmg 
it, »ofc by manifold science.lt caalwobtau^- 
ed by the seal by which it is deawi* Hia 
soul reveals its own truth. 179. . 

That ^hest and indestructible jliasAa 
efiSic&a in which aU the Dws*. governoffi- 
ihe worlds, dweU. To him who does not 
kftow ttiat, of what use is the Riaha ( the 
Stohti of the Vedas ). "niey only sneMed 

who kno w Mm. 180» 

Two birds, who are friends and con- 
nected with each other have perched on. the 
atmA tree, one of them eats the delicious 
fruit, while the other, without eating, is 
shedding his lustre all around. 181. 

He who is invisible, who cannot be 
gAMp ed, who has no relation, who has no 
fertu, who has no eye, ear, hand or feet, and 
who is Siemal, whois omnipresent, all-pe*- 
■vadil^^ extremely subtle, and indeclinable, 
is the source (rf aU beings. Sim do Tisemm 
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He is a person formless and transcen^ 
dant; He is within and without ( us ) and 
unborn; He has neither breath, nor mind* 
He is pure and beyond Nature. 183. 

The soul although resting ©n the same 
tree, is powerless, hence it is sunk in grief 
and filled with anxieties. But when it be- 
holds the other, the Worshipful Master and 
His grandeur, it becomes free of sorrow. 1 84 

As Indra had approached nearer to 
Brahma than the other devas and he had 
first known Brahma, he became superior to 
other devas. 185. 

Than whom nothing is farther, than 
whom nothing is nearerjthan whom nothing 
is more subtle; than whom nothing is 
larger. He alone stands still like a tree in 
the heavens. All this ( Universe ) is full of 
that Person. 186. 

(A man) who knows thus and who haa 
pacified his mijid, controlled his passioni^ 
]t»econie free from the desires.of &e WQrI#| 
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and of enduring habits, having fixed hi# 
attention, sees the (Supreme) spirit in (his) 
soul. He sees the all-pervading spirit. The 
sinful soul (Satan) does not overcome him, 
he overcomes all sinful (spirits'. The sinful 
one does not trouble him, he tnuibles all 
the sinfu] ( spirits ). He becomes free from 
sin, desires, and doT^bts, and (a real) Brah- 
min, 187. 

He manifests the functions of ajl the 
organs, (yet) He is devoid of every organ. 
He is the Master and Lord of all. He is the 
great haven for all. 188. 

• He has neither hands nor feet (yet) he 
can grasp and vraik. He has no eyes yet 
He sees; He has no ears yet He hears. He 
knovrs everything that is knowable, there 
^no one who can know Him, He is called 
the Q-reat First Perspn. 189. 

; (]fe is) subtler than all subtle { subs- 
tauees). (Heis) the greatest of all the great 
He is the spirit that diriill i» 
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the inmost recesses of all these living fce-^ 
. ings. Thisgreat God, -who does not act (with 
' instruments like man) is seen through the 
r grace of Providence by one who is freed 
^ I from sorrow. 190. 

h Its (God’s) hands and feet are every-’ 

; where, its eyes and head are everywhere, 
i its ears are everywhere, it stands encompass-* 

ing all in the world, 191. 

His eyes are in all directions, and so 
i are His faces, His arms and His feet. He 

i : bestows arms ( to men ) and feathers ( to 
* J. birds).God alone has created the Heaven and 
\ the Earth, 192. 

I : He is myself within the heart, smaller 

i\~ than a corn of rice, smaller than a corn of 
. barley, smaller than a mustard seed, small- 
1^; ; er tha.n a canary seed or the kernel of a 
canary seed. He .also is myself within the 
. heart, greater than the earth, greater than 
1^ the sky, greater than heaven, greater than 
all these worlds. 193. 
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the stm, nor the meoii nor the 
stars can shine in His presence. These 
lightnings even cannot fiash there^ much 
/ less the ordinary fire. All objects follow 
His light. By His light all others shme.194 
Those who know him as the life of life, 
the eye of eye, the ear of ear, the mind of 
mind, have known the most ancient and 
primeval Supreme Being. 195. 

The eve cannot reach there, the speech 
cannot reach there, nor the thinking facul- 
ty.* We do not understand, we do not know 
how to teach Him, as He is different from 
all known ( e. gross objects ) and all un- 
known ( i. subtle objects). Thus we have 
heard from thouse ancient ( Rishu ) who 
have spoken to us (about God.) 196. 

Who cannot be described by speech, 
by whom the speech attains its power of 
utterance, Him alone know thou (to be the 
Bralwiui i. e. the supreme spirit ) and not 
this which is worshipped.. 197. 
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( ) 

Ood exists everywhere; He is very 
■subtle, imperceptible, and ancient, and all 
things in the three worlds, both movable 
and immovable, are pervaded by him. 198. 

That God is indicated by the sacred 
symbol om, by truth, and the sacred text 
Gayatrtri, and He upholds the whole uni- 
verse. It is said in Vedas ( Book of divine 
knowledge) that he is without an end. 199. 

Who cannot be conceived by mind, by 
whom the mind is said to be conceived ( or 
to attain its power of conception), Him alone 
know thou (to be the) Brahma^ and not this 
which is worshipped. 200. 

Who does not see, with eyes, through 
whom the eyes see, Him alone know thou 
( to be the ) Brahma^ and not this which is 
worshipped. 201. 

Who does not hear with ears, tbrongli 
whose (power) (the objects of the) ears are 
heard. Him alone know thou ( to be the ) 
Brahma j and not this which is worshipped^ 
202 . 
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Who does, not live by bren-thiiif, hf 
■whose power the breaths breathe, Ilim alon© 
know thou (to be the) Btalmia^ and not this 
which is worshipped. 203. 

If thou thinkest thou knowest ( Him ) 
well, very little dost thou know the nature 
of Brahma. If thou ( thinkest ) that Hia 
(naturejis known,. or that IIis(form is to be 
seen ) in the ( L e. visible objects of 

naturej ) then verily, I believe that thou 
hast yet to understand Him. 204. 

I do not profess to know Him well nor 
that I do not know him, or that I do know 
Him. He among ns who knows this, knows 
Him, and not he who says he does not know 
or that he does know Him. 205. 

He who does not pretend (to hare con- 
ceived God ) knows Him, hut he who pre- 
tends ( to have conceived Him ) does not 
khUvr fiim. Those who pretend that they 
toow gim^pecidcally dp not know Hiin^ 

tho&e who do not mnhc such pretensidh 
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Him. 206. 

He (tbe Self) encircled all, bright, in- 
corporeal, scatheless, without muscles, pnte, 
xrrxtjouchedby evil, a seer, wise, omnipresent, 
solf -existent, he disposed all things rightly 
fox' eternal years. 207. 

Who is in the waters, yet distinct from 
•fcfee waters, whom the waters do not know, 
-%)^lxose body the waters are, who being in- 
side the waters regulates them, the same 
Eternal Spirit is thy regulator. 208. 

Who is in the fire, yet distinct from 

fire, whom the fire does not know, whose 
tjociy the fire is, who being inride the fire 
^regulates it, the same Eternal Spirit is thy 
x^gulator. 209^ 

Who is in the upper region, yet distinct 
£rom the tipper region, whom the upper 
nro^ion does not know, whose body tbe up- 
]|[>or region is, who being inside the upper 
xrcgjion regulates it, the same Eternal Spirit 
Sjs -thy regulator, 210, 
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WhsO is IB tlie air, yet; disfcinet from tbe 
air, whom the air does not know, whose 
body the air is, who being inside the air 
regulates it the same Eternal Spirit is thy 
regulator. 211. 

Who is in the heaven, yet distinct from 
the heaven, whom the heaven does not- 
know, whose body the heaven is, who being 
inside the heaven regulates it, the same ' 
Sternal Spirit is thy regulator. 212. 

Who is in the sun, yet distinct ixom 
the sun, whom, the sun does not know, 
whose body the sim is, who being inside 
the sun regulates it, the same Eternal Spirit 
is thy regulator. 21S. 

Who is in the quarters, yet distinct from 
the quarters, whom the quarters do not 
know, whose body the quarters are, whu 
being inside the quarters regulates them,, 
the same Eternal Spirit isthy regulator.2l4. 

.Who is in the moon and the stars, yet 
distinct from the moon and the stars, whoasa 
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tke moon and the stars do not know, whose 
body the moon and the stars are, who being 
inside the moon and the stars regulates 
them, the same Eternal Spirit is thy regu- 
lator. 215. 

Who is in the sky, yet distinct from 
the sky, whom the sky does not know, whose 
body the sky is, who being inside the sky 
regulates it, the same Eternal Spirit is thy 
regulator. 216. 

Who is in darkness, yet distinct from 
darkness, whom darkness does not know, 
whose body darkness is, who being inside 
darkness regulates it, the same Eternal 
Spirit is thy regulator. 217. 

Who is inlight, yet distinct from light, 
whom light does not know, whose body, 
light is, who being inside the light regula- 
tes it, the same Eternal Spirit is thy regu- 
hitor. 218. 

Who is in alP creatures, yet distinct 
from all creatures, whom all creatures do 
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sot know, whose body all creatures aaj||||| 
who being inside all creatures governs them, 
that immortal spirit is thy governor. 219. 

He who dwells in the tongue (vak) and 
intiiin the tongue, whom the tongue does 
know, whose body the tongue is, and 
who puds ^rules) the tongue within, he is 
thy Self, the puller (ruler) within, the im- 
220 . 

He who dwells in the eye, and within 
whom the eye does not know, 
whoso body the eye is, and who pulls 
( rules ) the eye within, he is thj Self, the 
puller (ruler) within, the immortal. 221. 

He who dwells in the ear, and within, 
tho whom the ear does not, k^oWf 
whose body the ear is, and who pulfe 
(rules) the ear within, he is thy S^, the 
puller (ruler) within, the immortal. 222. 

He who dwells in the mind, and within 
the mind, whom the mind does not know, 
whose body the mind is, and who pnM 
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-*ales) the mind within, he is thy Self, the 
puller (ruler) within, the immortal. 223. 

Verily, a husband is not dear, that yon 
may love the husband; but that you may 
love the Self, therefore a husband is dear. 
Verily, a wife is not dear, that you may 
love the wife; but that you may love the 
Self, therefore a wife is dear. Verily, sons 
are not dear, that you may love the sons; 
but that you may love the Self, therefore 
sons are dear. Verily, wealth is not dear, 
that you may love wealth, but that you 
may love the Self, therefore wealth is dear. 
He isi dearer than sou, dearer than riches, 
dearer than all other things, as that spirit 
is innermost (of us all). 224, 

If a person, who calls aught dearer than 
the ( Supreme ) Spirit, speaks to another 
that his darling will die, he has every right 
to say so, for so it happens. Whosever 
worships the ( Supreme ) Spirit as his dear 
one, he does not lose his darling. 225. 
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f By mind alone can He be eeen, there is 
no plurality here; he attains to death after 
death who sees (Him) here as many. 2S6. 

( 12 ) 

Mow can God he apprehended^ 

He cannot be attainted by speech, nor 
fey eyes. How can we comprehend Him ex- 
cept by saying that He is ! 227. 

“He is’^ Thus alone He is to be known 
and. by abstract knowledge of these, the 
abstract knowledge is gained by one who 
has known Him as “He is.'^ 228. 

His form is not to be seen, no one be- 
holds him with the eye. He is imagined 
the heart, by widom, by the mind. Those 
* who know this, are immortal. 329v 

I This God is the^Oreator of the Universe, 
the Great Spirit, (He) always exists in the' 
hearts of people. He is known by heart, in- 
tellect and mind. Those who know Him be- 
come immortal. 230. 

Those who know beyond this theHiglt^ 
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Brkhman, tbe vast, hidden in the bodies of 
all creatures, and alone enveloping every- 
thing as the Lord, they become immoital. 
231. 

His form cannot be seen, no one per- 
ceives him with the eye. Those who through 
heart and mind kno-w him abiding in the 
heart, bocome immartal. 232. 

The man who is free from desire, and 
exempt from grief, beholds this greatness 
of the Soul by the grace of the Creator.233. 

He who knows Him ) as dwelling in 
the recess (of the mind) the highest akasha 
( sky ), enjoys all the objects of desire with 
the omniscient God. 234. 

He who thus knowing, knows Pidna, 
(spirit) his off'spriiig dos not perish, and he 
becomes immortal. 22^. 

He who has known the origin, the entry,, 
the place,, the fivefold distribution, and the 
internal state of the Pr^?ia, obtains im- 
mortality, yea obtains immortality. 23fi. 
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He who knows Brahman ( God'S wliioh 
is (i.e. cause, not effect), which is conscious, 
which is without end, as hidden in the depth 
( of the heai’t ), in the highest ether, he 
enjoys all blessings, at one with the btoni- 
scient Brahman. 237. 

If thou thinkest I know it well, theh 
thou knowest surely but little, what i» 
that forni of Brahman known, it may h^, 
to^thee 2 1 do not tlank I know it well, not 
do I know that I do not know it. He among 
Its whQ knows this, he knows it, nor does 
he know that he does not know it. 238. 

He by whom it ( Brahman ) is not 
thouglit, by him it is thought; he by whom 
it it thought, knows it not. It is not under- 
stood by those who understand it, it is un- 
derstood by those who do not understand 
it. 239. 

it is the ear of ear, the mind of mind, 
the speech of speech, the breath of breath, 
and the eye of the eye. When freed ( frotti 
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+lie -w-ise, on departing from 

( sts 3-egai'ds ) the spiritual ( ex* 
^ «lxonld he as if it -were going 

,then^i* ‘ Thus He is meditated 

rds y 

«itea 

rhalt kxxowledge) is fixed by virtue or 
ant>Tol of pa^sfiions and good deeds, 
-i-l ^]^ie sciences and truth are 

fctlOllSy 


bey wiio :fe:n.owtlie life of life, the eye 
eye, tlxe ear of the ear, the mind of 
tirey have comprehended the 
It, priineval Hrahmin. 243. 
his ins perceptible Being who exists 
jertairity. sHonld be seen as one only. 
undecayaPle and subtler than ether; 
fliegreat xinfeorn Spirit whosesxistence 


baia- . 244. 

■he gen-tle Brabminhaving known Him 
iswisdom. Hfrneednot ponder over 
.tudes of words as that is abuse of 
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i^eck 245- 

He is the Great unborn Spirit who is 
fiili of knowledge and is in all lives- He 
dwells in that vacuum which is in our minds. 
He is the controller of all, master of alb 
and ruler of all. He does not advance by 
good deeds nor retrograde by evil deeds. 

# He is the Lord of all; He is the Governor 
of all beings; He is the protector of all; He 
is the pillar of support of all these worlds 
and prevents their dissolution. This is not 
He, this is not Hov The spirit is inconceiv- 
able, it can not be grasped. 246. 

When all the ties of the heart are seve- 
red here on eartli, then the mortal becomes 
immortal, here ends the teaching. 247, 

When all the knots of heart are broken 
here, then the mortal ( man ) becomes im^ 
mortal. So far only are the precepts. 248. 

This (Supreme)Spirit is always attained 
by truth, virtue, right knowledge, and. 
chastity. (He is) in th-e body, illummating 
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and pure, whom sinless devotees see. 249. 

Truth alone succeeds and not untruth. 
The road leading to heaven is extended by 
truth, by -whicht he Rishw ( sages ) when 
their desires have been satisfied, attain ( to 
that position) where that great fountain of 
truth is. 25o. 

A wise man should absorb his speech 
into thought, the latter into knowledge, 
knowledge into soul, and the latter into the 
Supreme Spirit. 251. 

He is life, who is manifest in all beings. 
The wise man who knows him does not 
"kpeak vain words. A virtuous man whose 
amusement is in spirit, whose pleasure is 
in spirit, is the highest among the knowers 
of God. 252, 

The (Supreme) Spirit cannot be attain- 
ed to by too much talk, nor by intellect, 
nor by hearing ( or reading J too niuch. He 
alone can find Him who wants Him, unto 
him this Spirit reveals Himselt 263. 
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rrom untruth lead me to truth, from 
darkness lead me to light, from death lead 
me to immortality. 264, 

He cannot be grasped by eyes* nor by 
speech, nor by any other organ, nor by 
asceticism or righteous acts. When mind m 
purified by knowledge, then ( the worships* 
per)gets a pure vision of Him through medi-^ 
tation. 255. 

Good men are generally distressed by 
the distresses of mankind, such ( aympthy ) 
is the highest worship of Purusha ( God 
the Soul of all things. 256. 

When a man never sins against any 
creature, either in thought, or in word, then 
he attains to Brahma. 257. 

When he does not fear, and when no 
due is afraid of him, when he neither loves 
nor hates, then he attains to Brahma, 268* 

When he has overcome pride and iUu* 
sion, and ia freed fronx many attachm^»hs 
then the good mauj self-resplendent 


lo final tranquillity, 259. 

When IB suppresses aE desireSj as a 
tortoise draws in its limbs, then this soul fee- 
holds its o^n glory in itself. 260. 

Objects of sense draw back from a per- 
son who is abstinent; not so the taste for ^ 
those objects. But even the taste dei>arts 
from him, when he has seen the SupreHie. 
261. 

Thus constantly devoting his self to 
abstraction, a devotee whose mind is re- 
strained, attains that tranquillity which cul- 
minates in final emancipation, and asmmil- 
ation with me (God ). 262. 

Fools dweSing indarkne^, wis^ in their 
* own conceit, and puffed up with vain know- 
ledge, go round and round staggeringto and 
fro, like blind men led by the blind. 263. 

That peaceful person is freed from 
^trow who believes in the Great All-per- 
vading Spirit that exisi^ in all perishable 
bodies though He has im body of his own. 
264. 
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Thus constantly- devoting his self ta 
abstraction, a devotee, freed from sin, easily 
obtains that supreme happiness-contact wi th 
the Brahman. 265. 

Even here, those have conquered the 
material world, whose mind rests in equ- 
ability; since Brahman is free from defects 
and equable, therefore they rest in Brahman. 
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He who knows Brahman, whose mind 
is steady, who is not deluded, and who res^ 
in Brahman, does not exult on finding ai| j 
thing agreeable, nor does he grieve on fiu»' 
ing anything disagreeable. 267. 




He, Goers servant, is dear unto Q6)y 
who is unexpecting, just and pure, impartial, 
free from distraction of mind; and who has 
forsaken every enterprize. 268. 

As to those however, o son of Pritha | 
who dedicating all their actions to me (God) 
and ( holding ) me ( God ) as tjieir highest 
(goal) worship me (God) meditating m m 

: j 
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(God) with a devotion towards none besides 
me (God) and whose minds are fixed on me 
(God), I, (God) without delay come forward 
as their delivei'er from the ooean of the 
world of death, 269. 


He who‘ knows both the visible ( uni- 
verse) and the invisible (nature) overcomes 
death by the knowledge of the invisible and 
enjoys immortality by the knowledge of the 
visible. 270. 

The sages whose sins have perished, 
®^iiOse misgivings are destroyed, who are 
^^^f-i'estramed, and who are intent on the 
^%elfare of all beings, obtain the Brahmie 
Ibfe. 271. ' 

f The devotee whose happiness is within 
himself, whose recreation is within himself, 
becoming one with the Brahman, obtains 
the Bralimic bliss. 272. 

One whose self is not attached to external 
objects, obtains the happiness that is in 
one’s self; and by means of concentration of 
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piind, joining one’s self with the Brahn 
one obtains indestructible happiness. 27i 
JTow when Ydjnavalkya (a saint ) : 
going to enter upon another state, he si 
‘•Haitreyi ! (the wife of Y^jnavalkya) ve 
I am going away from this house (into 
forest). Porsooth, let me make a settlem 
between thee and that Katy^yani (my ot 
wife y* Maitreyi said, ‘^My Lord, if i 
whole earth, full of wealth, belonged 
me, tell me, should I be immortal by ' 
o,” replied Y^jnavalkya, “like the| 
of rich people will be thy life. But tl 
is no hope of immortality by wealth.” i 
Maitreyi said, “What should I dp f 
that by which I do not become ■‘mm I 
"What my Lord knoweth (of imm oalityi 
tell that to me.” 274. 

He is different from creation and fr« 
uncreated nature, ( or, the effects of tj 
knowledge of the created universe and d 
wealed latttre different ), So have l 
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iieard from those good mea "wrho Iiave 
fepoken to us (on the subject ), 2*75, 

He 'who knoweth both creation and 
destruction, overcometh death by destruc- 
tion and enjoys immortality by creation, 
276 . 

He who thus knoweth this { divine 
science having overcome the sinful one 
( Satan ), dwelleth in the infinite and best 
Leaven. 277. 

There is no fear in heaven; neither art 
ttiou ( o death ! ) there, nor does (one) fear 
of old age ( there ). Having overcome both 
Hunger and thirst, and surmounted grief, 
one enjoys bliss in heaven. 278. 

Having performed devotion, charity, 
and virtue, one becomes Munihj His know- 
ledge alone. 279. 

X ^ man ) becomes as he acts or as he 
conducts himself. One who does good be- 
comes good, one who commits sin becomes 
sinner, virtu® is attained by virtuous 
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deeds, sin by sinful deeds. 280. 

It is verily said that man is full of 
desires, be VUls to do according to his 
appetence, whatever act he wills to do that 
act he does, as he does so he becomes. 281. 

When all the desires which adhere to 
his heart are eschewed, then the mortal 
( man ) becomes immortal and he enjoys 
Brahma here. 282. 

He who knows, that superior Br^iaa, 
hecofnes Brahma. There exists none in his 
family who does not know Brahma. He 
overcomes sorrow, overpowers the sinful 
one (Satan) and by being liberated from the 
ties of the heart, becomes immortal. 283^. 

In those high worlds the superior be- 
ings reside for ever. They do not 'tran^ 
migrate. 284. 

When the seer seeth the all illuminat-^ 
ing Creator, God, the Person who is thou 
aaurce of Brahma ( universe ), then ( that I 
learned man having been purified of |h^ 
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effects of good and evil deeds attains the 
highest uncolored level. 285. 

The Rishis having attained to Him, and 
having been satisfied with knowledge, and 
freed from passions, having achieved the 
object of their life and become tranquil, - 
( yea ) these peaceful and composed men, 
having found the omnipresent one every- 
where, ejiter in His totality. 286. 

The knower of God attains the highest 
(spiritual position). 287. 

A man of peaceful mind having, through 
the knowledge gained by spiritual commu- 
nion, imbibed faith in that eternal God 
who ( although ) mysteriously dwelling in 
the innermost recess of the mind is imper- 
ceptible, renounces bothdelight and sorrow. 
288. 

Those worlds are devoid of the ( light) 
of the sun (or they are abode of evil spirits) 
and covered by dismal darkness. The per- 
sons who are destroyers of soul go to thos^ 
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worlds after their death. 289. 

Those worlds are full of sorrow and 
covered hy dismal darkness, to them 
after death the ignorant and unwise per- 
sons. 290. 

They go to (the worlds of) pitch dark- 
ness who worship the invisible nature. To 
still greater darkness (go) those who have 
attachment with the visible nature. 291* 
They go to (the worlds of) pitch dark- 
ness who worship the uncreated nature. 
To still greater darkness resort those who 
are attached to created objects. 292, 

( A man ) may wish to live a hundred 
years here while doing(his)works. (0 man!) 
there is no other way than thy doing so. 
Works do not affect a man (who thus dis- 
charges his duties). 293. 

These infirm ^ajnas performed by 
eighteen ( priests ), in which work is th^ 
lowest duty, are fleeting. Those fools wko 
praise l^em as means of spiritual welfai"©* 
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go again to old age and death. 294. 

Speak truth; perform righteous deedsj; 
never neglect good studies. 

( One ) ought not to neglect truth nor 
spiritual exercise, nor good works. 295. 

Honor ( your ) mother, honor ( your) 
father; honor ^your) teacher, honor (your) 
guests. Whatever are our good actions thesQ 
you should follow and not others. 296, 

Give(charity) where your mind prompts 
you to do so; and do not give where your 
mind does not so prompt you. 297. 

Whatever there is in this world is un- 
der the protection of God. So enjoy what- 
ever he has assigned to you. Don’t desire 
I the wealth of any other person. 298. 

C 13 ) 

jPtir youT Twivid ou God^ iJieTi you will se& hififlm 
If you are unable to fix your mind 
steadily on God, then o Dhananjaya ! en- 
deavour to obtain God by the abstraction 
of mind(result\ng) from continuous meditg,^ 


( ^4 ) 


tion, 299. 

When your mind shall have crossed be- 
yond the taints of delusion, then will yon 
become indifferent to all that you hav^ 
heard or will hear. 300. 

Consider the soul as a rider, the body 
as a car, the intellect its driver, the mind^ 
as its rein, the external senses are cal^_ 
the horses, restrained by the mind,.external 
objects are the roads; so wise men believe 
fee soul united with the bodj, the senses 
and the mind to be the partaker of the 
consequences of good or evil acts. SOI. 

If that intellect, which is represented 
as the driver, be indiscreet and the rein of 
the mind loose, all the senses under the 
authority of the iutelJctual power become 
unmanageable like vicious horses under the' 
control of an unfit driver. But he who has 
understanding and whose mind is always 
firmly held, his senses are undef control . 
ke good horses of a charioteer. 302^ < 



( 75 ) 

Man who has intellect as the prudent 
driver, and a steady mind as his rein. pass- 
ing over the paths of mortality, arrives at 
the high glory of the omnipresent God. He 
who has no understanding, who is unmind- 
ful and always impure never reaches that 
place , but enters into the round of births. 
303. 

But he whd has understanding for his 
charioteer, jmd who holds the reins of the 
mind, he reaches the end of his journey, 
and that is the highest place of Vishnu. 304 
( 14 ) 

How can the mind he thus fixed ? 

■Whenamau, o son of Pritha? abandons 
all the desires of his heart, and is pleased 
in hi.s self only and by his self, he is then 
called one of steady mind. 305. 

He whose heart is not agitated in the 
midst of calamities, who has no longing for 
pleasures, and from whom the feelings of 
affection, fear, aiid wrath have departed is 



( ) 

called a sage of steady mind. 30^ 

His mind is steady, wlio being witbout 
attachment anywhere, feels no exultation 
and no aversion on encountering tbe/Vari- 
ons agreeable and disagi*eeable things of 
this world. 307. 

A man^s mind is steady, when be with- 

draws his senses from all objects of sense, 

as the tortoise withdraws its limbs from aH 
sides. 308. • ' 

For his mind is steady whose sensM 
are under his control 309. 

That mental condition, in which the 
mind restrained by practice of abstraction, 
ceases to work; in which too, one seeing 
the self by the self, is pleased in the self; 
in which one experiences that infinite 
liappiuess which transcends the senses and 
which can be grasped by the understanding 
adhering to which, one never 
awerv^ from the truth; acquiring which, 
one thinks no ether acquisition higher 
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than it; and adhering to which, one is not 
shaken off even by great misery, that should 
be understood to be called devotion in which 
there is a severance of all connexion with 
pain. 310. 

When there is tranquillity, all his 
miseries are destroyed, for the mind of him 
whose heart is tranquil soon becomes steady. 

311. 

Thy intention is like the construction 
of an embankment in a place whence the 
water has flowed away, or like the digging 
of a well when the house has been burnt. 

312. 

Therefore o you of mighty arms \ his 
mind is steady whose senses are restrained 
on all sides Irom objects of sense. 313. 

One should practice yoga at an agree- 
able and pleasant place which is level and 
clean and free from fire and sand and where 
there is good sound, water and shelter, or 
in a cave which is not exposed to wind. 314* 


( 78 ) 

The ( syllable ) om is the bow, the soul 
is the arrow, and Brahma is that aim, He 
should be shot at carefully. Let ( the soul ) 
enter Him as the arrow (enters the aim\315. 

Having made one’s own body one of 
the two fire-igniting sticks, and the syllable 
om the other stick, one should, l)y the fric- 
tion of the practice of meditation, see God 
as latent ( in one's self ). 316. 

As oil is in sesamum, butter in curdy 
water in river, fire in inflammable sticks, 
so is He conceived in soul by one who looks 
after him through truth and devotion. 317. 

He is great and transcendental and his 
form is inconceivable. He appears to be 
subtler than every subtle object. He is far- 
thest and nearest. He exists even here in 
in the recess ( mind ) of the seers. 318, 

This (the following) is the description 
of that ( interview with God ). He is seen 
( or conceived ) momentarily as the flash of 

lightning or as the twinkling of the eve* 
519 . " ■ 
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( He "who has ii®t abstained from evil 

deeds, nor become tranquil, nor composed, 
;( nor obtained peace of mind, cannot attain 
J to him (Brahma) by (mere) knowledge. 320. 
#'j;; Arise, iwake, approach good men and 

learn from them ( the way of God ). Wise 
men call that path so difficult that they 
have likened it unto the sharp edge of a 
razor. 321. 

Place your mind on God only, fix your 
understanding on God. In God you will 
dwell hereafter, (there is) no doubt. 322. 

( 15 ) 

The superiority of the Devotee. 

The devotee is esteemed higher than 
the performer of penances, higher even than 
the men of knowledge, and the devotee is 
higher than the men of action; therefore, o 
Arjuna ! become a devotee. 323. 

( 16 ) 

TF7io is a DevoUe% 

■‘When your mind confounded by 'what 



yon have heard, will stand firm and steady 
in contemplation, then will you acc^uiro 
devotion. 324. 

. He who is possessed of devotion, abandon- 
ing the fruit of actions, attains the highest 
tranquillity. He who is without devotion, 

. and attached to the fruit of action, is tied 
down by reason of his acting in consequence 
of some desire. 325. 

A man whose mind is replete with 
divine wisdom and learning, who stands 
upon the pinnacle, and has subdued his 
passions, is said to be devout. To the yogee 
or the devotee, gold, iron, and stones are the 
same. And he is esteemed highest, who 
thinks alike abou^ well-wishers, friends, 
and enemies, and those who are indifierent, 
and those who take part with both sides, 
and those who are objects of hatred, and 
relatives, as well as about the good and the 
sinfuL 326. 

0 soa of Kuntt I which produce cold and 
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teat, pleasure and pain, are not permanent, 
they are ever coming and going. Bear theni 
o descendant of Bharata ! For, o chief of 
men I that sensible man whom they ( pain 
and pleasure being alike to him) afflict not, 
he merits immortality. 327. 

The self of one who has subjugated his 
self and is tranquil is absolutely concentra- 
ted on itself, in the midst of cold and heat, 
pleasure and pain, as well as honour and 
.dishonour. 328. 

■ ( 17 ) 

TTAa? u devotion ? 

Having recourse to devotion, o Bha- 
nanjaya ! perfoi^n actions, casting off all 
attachment, and being equable in success bv 
ilh-siTccess, (such) equability is called devo- 
tion. 329. 

He. who has obtained devotion in this 
^vrprld casts off both merit and sin. There- 
fore apply yourself to devotion; devotion in 
actions is wisdom, 330. 

.• 6 
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Action, 0 Dhananjava I is far inferior 

to devotion of the mind. In that devotion 

seek shelter. Wretched are those whose 
motive to action is the fruit of action. 331. 

C 18 ) 

Thi place for tU exercise of devotion. 

Let him perform his exercises in a pUee 
level, pure, free from pehhles,fire and dust, 
deliglitful by its sounds, its water and 
bowers, not painful to the eye, and fuU of 
shelters and caTes. S3& 

Fixing his seat firmly in a clean place, 
not too high nor too low, and covered over 
with a sheet of cloth, a deer skin and blades 
ef Kusa ( grass )— and there seated on that 
seat, fixing his mind exclusively on one 
point with the workings of the mind and 
senses restrained, he should practice devo- 
tion for parity of self. 333. 

A devotee should constantly devote his 
self to abstraction, remaninig in a secret 

place, alone, with his min'i and self resteam- 
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ed, witho’at expectations and without 
longings. 334. 

The self-restrained man is awake when 
it is night for all beings, and when all be- 
ings are awake, that is the night of the 
right-seeing sage. 335. 

( 19 ) 

How can devotion he acquired ? 

Holding his body, head, and neck even 
and unmoved, (remaining') steady, looking 
at the tip of his own nose, and not looking 
about in ( all ) directions, with a tranquil 
self, devoid of fear, and adhering to the rules 
of Brahmacharins, he should restrain- his 
mind, and (concentrate it) on me (Grod), and 
sit down engaged in devotion, regarding 
me (G®d), as his final goal. 336. 

As a light standing in a windless place 
.^flickers not, that is declared to be the 
parallel fora devotee, whose mind is restra- 
ined, and who devotes his self to abstrac- 
tion, 337. 







. 
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When the five instruments of know- 
ledge stand still together with the mind, 
and when the intelli&ct does not move, that 
is called the highest state. 338. 

This, the firm holding back of the sen- 
ses, is what is called yoga. He must be free 
from thoughtlessness then, for yoga comes 
,ahd goes. 339. 

( 20 ) 

> ^ ^ fruit of devotion^ 

The highest happiness comes to such a 
devotee, whose m&d is fully tranquil, in 
whom the quality of passion has been sup- 
pressed, who is free from sin, and who is 
become one with the Brahman. 340. 

He into whom all objeets of desire en- 
.ter, as waters enter the ocean, which though 
“ replenished still keeps its position unmoved 
only obtains tranquillity, not he who 

341,. 

m:poiaes^ of 
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ias controlled his senses, and who 
htis self with every being, is not 
^ he performs actions. 342. 

' casting off all attachment, per- 

dedicating them to Brahman, 
by sin, as the lotns-leaf is 
b^water. 343. 

-iro%ees, easting off attachment, per- 
for attaining purity of self, 
hNody, the mind, the understanding, 
^ Wie senses — all free from egoistic 

:S44. 

( 21 ) ' 

What u aeiiati ( Karma ). 
S'li'ciiiciation, o you of mighty arms 1 
to reach without devotion; the 
of devotion attains Brahman 
^ <i elay. 345. 

^ <ldluded man who restraining the 
ajc^ion, continues to think in his 
objects of sense, is called a 
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He is wise amon^ men, lie is posses 
of devotion, and performs all aetitns, 
sees inaction in action and action in 
action* 34*7* 

Those persons in the world who belie v® 
in Destiny, and those again who believe 
Chance, are both the worst among mexi. 
348. 

If creature acteth not, its course of Iff <© 
is impossible. In the case of a creaturti, 
therefore, there must be action and not: 
inaction. 349. 

Therefore you ought not to grieve fax* 
any being. Having regard to your own dut^jr 
also. 350. 

( 22 ) 

Lei not the fruit of action he yofwr motive. 

Your business is with action alone; not 
by any means with fruit. Lot not the fruit 
of action be your motive ( to action ). Let 
not your attachment be (fixed) on inaction. 
The wise who have obtained devotion cant 
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©ff Ike frnit of action. 351. 

Having recourse to devotion, o Dhana- 
anjaja ! perform actions, casting off ( all ) 
attachment, and being equable in success 
or ill-success; (such) equability is called de- 
votion, Action, 0 Dhananjaya ! 352. 

The wise call him learned; whose acts 
are all free from desires and fancies, and 
whose actions are burnt down by the fire 
of knowledge. 363. 

Forsaking all attachment to the fruit 
of action, always contented, dependent on 
none, he does nothing at aU, though he en- 
gages in action. 354. 

Satisfied with earnings coming sponta- 
neously, rising above the pair of opposites, 
free from all animosity, and equable ou 
success or ill-success, he is not fettered 
down, even though he performs ( actions ). 
356. 

That action is called good, which is 
prescribed, which is devoid of attachment, 
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which is not done from motives of afifectioiii 
or aversion, and which is done bj one not 
wishing for the fruit. 356, ’ 

When prescribed action is performed? 
o Arjunal abandoning attachment and fruit 
also, merely because it ought to be per- 
formed, that is deemed to be a good abandon- 
ment. 357. 

But.even those actions, o son of Prittia*! 
should be performed, abandoning attach- 
ment and fruit; such is my excellent and 
decided opinion. 358. 

Therefore always perform action, which 
must be performed, without attachnoeiit. 
Por a man, performing action wdtheut 
attachment, attains the Supreme. 359. 

As the ignorant act, o descendant of 
Bharata 1 with attachment to action, so 
shbtdda wise man act without attachment, 
wishing to keep the people to their duties. 

sea 

The wise who have obtained devotioi^ 
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cast off the fruit of action; and released ' 
from the shackles of repeated births, repair, 
to that seat ■where there is no nnhappiness- 
361. " - 

He, o Arjuna I who restraining his 
senses by his mind, and being free from 
attachments, engages in devotion in the 
shape of action, with the organs of action, 
is far superior. 362. 

The man who is attached to his se 
only, who is contented in his self, and is 
pleased with his self, has nothing to do. 363. 

What fear is there for my life if the 
all-nourishing Yishnu ( God ) is hymned ? 
otherwise how has he provided for the life 
of the infant by the milk of its mother? 364. 

Let no one labour^ overmuch for his 
livelihood, for this is furnished by the 
Creator. When the child has left the womb, 
its mother’s breasts flow with milk. 36^ 


( 90 ) 

( 23 ) 

Let a wise man thinh on Ms duty^ not on 
Ms sustenance* 

Let a wi«e man think on his duty, not 
on his sustenance; for the sustenance of 
men is bom ’with their birth. 366. 

Brahman is the oblation; with Brah- 
man (as a sacrificial instrument) it is offered 
up; Brahman is in the fire; and by Brahman 
it is thrown; and Brahman, too, is the goal 
to which he proceeds who meditates on 
Brahman in the action. 367. 
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1 God is the witness and perceiver dwell-* 
. ing in all beings. 

2 Who is a had man ? 

3 A bad man cannot enter the gate of 
heaven. 

4 Unrighteousness ruinf a man, 

5 Man is saved by good 'i^ks. 

6 Let him acquire virtue. 

*7 The paths of righteousness. 

8 Truth. 

2 Silence is better than speech. 

10 Self-restraint. 

11 Look with an equal eye on all creatures. 

12 Kindness and Gifts. 

13 Hospitality. 
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30 
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33 

34 


I 

Show kindness even to yonr enemy. j 
Let a man overcome bad acts with good 
acts. 

Forgiveness. 

Anger. 

Do not see another^'s fault. 

Do not speak harsh words. 

Let him patiently bear hard words. 

The paths of knowledge and meekness. 
Purity. 

How can sin be got rid of. 

Instruction and Precept. 

Courage and perseverance. 

Pleasure and Pain. 

Desire. , 

Contentment. 

diastity. 

Friendship. 

Marriage. 

The duty of the husband. 

The duty of the wife. 

The dnty of the son. 
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35 Who is God’s worshipper J 

36 Who is a Sage ? 

37 What is true penance ? 

33 What is true austerity* ^ 

39 Who is wise ? 

40 Who is a fool ? 

41 Who is an old man ? 

42 Who is Brahman ? 

43 Honour virtme, not wealth and high bom 
man. 

44 Constant Duty, 





Part n. 


^od u the i^tness and perceiv&r dwelling 
in aU heings. 

He ia one God, hidden in all beinga, all 
pervadingjtheaelf within all beings, watch- 
ing all our works, dwelling in all beings, 
the witness, the perceiver, the pnly one free 
from qualities. 1. 

Two birds, inseparable friends, cling to 
the same tree* one of them eats the sweet 
fruit, the other looks on without eating. 2. 

On the same tree man sits grieving, 
jmmersed, bewildered bj his own impatience 
( an- lad ). But when he sees the other 
lord ( Is’a ) contented, and knows his glory, 
then his grief passes away. 3. 

The soul ror self,atman) is its own wit- 
ness; the soul is its own refuge. Disregard 

not thy soul, which is the best (or highest) 
witness of men. 4. 

Sinners think “no one sees us;" bat 


f 


the gods behold them, and their own inner 
man. 5, 

< 2 ) 

Who U a bad man ? 

These however, are the indications of 
a bad man, viz, incapacity to be controlled, 
liability to be afflicted by dangers, openness' 
to give way to wrath, ungratefulness, in- 
ability to become anothei-’s friend, and 
wickedness of heart. 6. 

( 3 ) 

J bad man cannot enter the gate of heaven. 

The gate ofheaven,whichisverysmaIl, 

IS not seen by men owing to their delusion' . 
The bolt of the door of heaven is created by 
(has its root in) covetousness, guarded hv 
, ^lassion and difficult to draw aside. 7. 

On a comparison between vice and 
death, vice is declared to be more pernici- 
ous: a vicious man sinks to the nethermost 
hell; he who dies, free from vice, ascends to 
heaven. 8. 

7 


(6 ) 


( 4 ) 

timnghteoitsness ruins a man* 

UndghteotisnesSj practised iu thif* 
vorid, does not at once produce its fruitj 
like a cow; but, advancing slowly, it cuts 
off the roots of him who committed it. 9* 

If the punishment falls not on th« 
offender himseit, it fails on his sons, if not 
on the sons, at least on his grandsons, but 
an iniquity once committed, never fails to 
produce fruit to him who wrought it. 10. 

One grows rich for a while through 
■unrighteousness, and vanquishes his foes; 
but lie perishes at length from his root up. 
11 . 

Neither a man who lives unrighteously, 
nor lie who acquires wealth by telling false- 
lioods, nor he who always delights in doing 
Injury, ever attain happiness in this world* 
11 

-Jlull of pride and arrogance, our selves^ 
iiowever, through covetousness and folly 


and from desire of enjoying the sweets of 
sovereignty, have fallen into this pligiit.l3. 

Sin, repeatedly perpetrated, destroy eth 
intelligence; and the man who hath lost 
intelligence repeatedly committeth sin. 14* 
Asa stone is rolled up a hill by great 
exertions, but is easily thrown down, so it 
is with our selves in respect of meritorious 
acts and faults, 15, 

(5) 

Man is saved hy good mrlcs* 

The Vedas do not purify him who is 
deficient in good conduct, though he may 
have learnt them all together with the six 
An gas; the sacred texts depart from such 
a man at death, even as birds, when full- 
fiedged, leave their nest. 16. 

As the beauty of a wife causes no joy 
to a blind man, even so all the four Vedas, 
together with the six Angas and sacrifices, 
give no happiness to him who is deficient 
in good conduct. 17. 
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Tiie earth now supports the good and 
the badj and the sun warms both. So too 
the wind blows on the good and the bad, 
and the waters purify them. 18. 

, So is it in this world, but not so the 
next; after death there shall be a wide 
distinction between him who practises 
virtue, and him who practises vice. In the 
world of the righteous, there is centre of 
immortality, sweet with a bright glow, and 
golden splendour. There, after death, th^ 
man of restrained passions dwells in 
blessedness; there, is neither death, nor 
decay, nor suffering. 19. 

Whatever is thus obtained by Chance, 
by Providentialdispensation , spon tan eously , 
or as the^resuitof ane's acts, is, however, 
>he consequence of the acts of a former life. 

. . V 

IHiose high-souled persons that do not 
ccmnnt shas in word, deed, heart and soul, 
said to undergo ascetic 
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not they that suffer their "bodies to be wasted 
by fasts and penances. 21. 

0 Father i it is impossible to see God 
by means of religious sacrifices, religious 
austerities, various ceremonial acts, free 
gifts &c. 22. 

God can be seen only by these persons, 
viz those who have faith and devotion to- 
wards him, those who resign their lives to 
him, those who fix their thoughts on him, 
those who love him, and those who have 
entirely consumed all their sins by the fire 
of spiritual knowledge. 23. 

That person will undoubtedly obtain 
salvation who always understands specially 
ithe nature of the Supreme Spirit named 
N^rdyana, who is the independent Lord of 
the universe, who is its best jewel, Vho is 
iucarnation of virtue and righteousness, 
and who is the destroyer of the sins of his 
devotees. 24. 

Rama ! Those will be ever blessed with 


'M- 

( 10 ) 

tbe objects of their desires in this world 
and the other, who firmly and devoutly serve 
thee who art the most ancient being, the 
highest self and the greatest of the gods. 

Sin committed again and again, de- 
stroys the understanding; and a man who 
has lost hii understanding constantly sins 
only. 26. 

Pasts and other penances cannot de* 
stroy sins however much they may wealcen 
and dry up the body that is made up of 
fiesh and blood. The man whose heart is 
without holiness, sufferetli torture only by 
undergoing penances in ignorance of their 
meaning. He is never freed from sin by 
such acts. 27. 

The fire he worshippeth doth not con- 
sume his sins. It is in consequence of hoH** 
ness and virtue alone that men attain to 
regioim of blessedness and fasts and tow4 
become efficacious. 26 . 


( 11 ) 


Those high-'Sonled persons that do not 
commit sins in word, deed, heart and sonl, 
arc said to undergo ascetic austerities, and 
not they that suifer their bodies to foe 
wasted by fasts and penances. He that hath 
no feeling cf kindness for relatives cannot 
be free from sin, even if his body be pure» 
29. 

He that is always pure and decked with 
virtiies, he that practises kindness all his 
life is a Mnni, even though he may lead a 
domestic life. Such a man is purged of all 
his sins. 30. 

Subsistence on fruits and roots, the 
vow of silence, living upon air, the shaving 
of the crowm, abandonment of afixed homo, 
the wearing of matted locks on the head, 
lying under the canopy of heaven, daily fasts, 
the worship of fire, immersion in water, 
and lying on the bare ground, -these alone 
cannot produce such a result. They only 
that are possessed ojf holiness succeed) bj 
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knowledge and deeds, to conquer disease, 
decrepitude and death and acquire a high 
status. 31. 

All the Vedas with the six Angas (ap- 
pendages), the Sankhya ( philosophy ), the 
Pur4nas, and high birth, all these things 
do not save the Brahman who is destitute 
of good character. 32. 

To live according to the rule of conduct 
is doubtlessly the highest duty of all men. 
Se whose soul is defiled by vile conduct 
perishes in this world and in the next. 33. 

Through good conduct man gains 
spiritual merit, through good conduct he 
gains wealth, through good conduct he 
obtains beauty, good conduct obviates the 
effect of evil marks. 34. 

In wealth there is a small portion of 
enjoyment, but the highest enjoyment is 
found in righteousness. 35. 

The virtuous man, by practising virtue, 
.vendeth to regions of blessedness. ThweN 




fore,- a mail, shomld firmly resolved, practise 
virtue. Z6. 

Virtue, repeatedly practised, enhance th 
intelligence; and the man whose intelligence 
hath increased, repeatedly practiseth virtue 

37 . 

When the performance of an act 
gladdens his heart, let him perform it with 

diligence; but let him avoid the opposite. 

38 . 

Prosperity taketh its birth in good 
deeds, groweth in consequence of activity, 
dnveth its roots deep in consequence of 
skill, and acquireth stability owing to self- 
-oontrol. 39. . 

. If striving according to his power for 

a righteous end, a man does not gain it, he 
undoubtedly attains the merit of it. 40. 


( 6 ) 

Jjct hiTTi (xcguiTQ vivtuc. 
Continually, therefore, by degrees, let 
him collect virtue, for the sake of seeurim^ 
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an inseparable companion, since with virtue 
for liis guide he will traverse a gloom, how 
hard to be traversed ! 41. 

Since thou must abandon all and depart 
without power of resistance, why art thou 
attached to that which is valueless and dost 
not seek thine own proper good ? 42. 

Let him who desires great prosperity 
in respect of wealth, first practise righteous- 
ness, for prosperity does not depart from 
rigltteousness, as ambrosia does not depart 
from heaven. 43. 

Let him who seeks pleasure and riches 
first practise righteousness, for richeKS and 
pleasure never depart from righteousness* 
44. 

Let a man maintian good conduct. 
Liches come and go. He whose wealth only 
is lost sufters no loss, but he who loses his 
good conduct is indeed lost. 45. 

One thing is the good, another the plea- 
Bant. objects, though varying 


. 
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man. It is well with him w^lio of these two 
embraces the good, hut he who chooses the 
pleasant misses the highest end. Tlie good 
and the pleasant present themselves to man. 
Ti 4 wise man considering them, d istinguislies 
them, and chooses the good in jneference 
to the pleasant, hut the unthinking man 
prefers the pleasant as consistijig in (present) 
enjoyment. 46. 

A sinful person by commit] ng sin, is 
overtaken hy evil consequences. A virtuous 
man hr practising virtue reapeth great 
happiness. 47. 

Evil men do not so much like to learn 
%iie good qualities of others as their want 
of virtues. 48. 

Self knowledge and steadiness, patience 
and devotion to virtue, competence to keep 
counsels and charity; these o Bharat, never 
exist in inferior men. 49. 

^ Those in whom is neither wisdom, nor 
penance, hot liberality, nor knowledge, not 
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good disposition, nor Virtue, rigliteons* 

" ness, mav live in the world of^^o^tals iiin. 
the foi*in of men, but they pass the 

world like beasts encumbering the ^th.50 

That person who gives up wealth^^d 
righteousness and becomes a slave to e^Un, 
passions, will repent afterwards like a man 
who sleeps at the top of a tree, falls down, 
and avrakes. 51. 

^The preson who abandons wealth and 
righteousness and yields to sensual desires, 
will soon become a prey to grief and ruin 
like the king Das’aratha. 52. 

A man who does virtuous actions ob- 
tains great benefits, while he who does sin- . 
ful actions meets with evil consequences. 
Thus, Vibheeshana obtained happiness, and 
Eavana obtained misery. 53. 

Let one collect virtue by degrees as 
the ant builds its nest, that he may acquire 
a companion to the next world. For, in his 
passage thither, his virtue only wiH sidhei:# 
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i 



to liim. 54. 

Let Mm therefore always slowly ac- 
cumulate spiritual merit, in order that it 
may be his companion after death; for with 
merit as his companion he will traverse a 
gloom difficult to traverse. 55. 

A jar is gradually filled by the falling 
of water-drops. The same rule holds good 
in regard to all sciences, to virtue, and to 
wealth. 56. 

Of what use is it, that a son should be 
born, w|io has neither learning nor virtue ? 
Of what use is a blind eye, ejccept to give 
pain ? 57. 

They that are virtuous and honest al- 
ways regard themselves and others by the 
^prater of pure and sacred converse. 58. 

0 sire, I would impart to thee another 
sacred lesson productive of great fruits and 
which is the highest of all teachings viz 
virtue should never be forsaken from desire, 
dear, or temptation, nay, not for the sake 
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of life itself | 59. 

Virtue is everlastiug ; pleasure ami 
pain are transitorj; life is indeed, everlast- 
ing, but its particular phases are transitory. 
Torsaking those which are transitory, be- 
take thyself to that which is everlasting, 
and let contentment be thine, for content- 
ment is the highest of all acquisitions. CO. 

A sinful person, by commiting sin, is 
overtaken by evil consequences. A virtuous 
inan,. by practising virtue, reapeth great 
happiness. Therefore a man should, rigidly 
resolved, abstain from sin. 61. 

He that desireth prosperity to himself 
should wait upon them that are good and 
at times upon them that are indifferent, 
but never upon them that are bad. 62. 

He who beareth not malice towards 
others but is kind to all, who being weak, 
disputed not with others, who speaketh 
not arrogantly, and forgiveth a quaiU’el, w 

praised every where. 63, , 
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Virtue has no need of penances, nor a 
p\n’e heart of, washing in che Ganges, not 
a true man of human protection, nor 
magnanimity of any oniament, nor the 
wise of any treasure but wisdom. 64. 

( 7 ) 

The paths of righteousness, > 

Contentment, forgiveness, self-control, 
abstention from unrighteously appropriat- 
ing anything, obedience to the rules of puri- 
fication, coercion of the organs, wisdom, 
knowledge of the supieme Soul, truthful- 
ness; and abstention from anger form the 
tenfold law. 65. 

Kighteousness is so called because men 
are well upheld by it; and all the three 
worlds, both movable and immovable, are 
also supported by it. 66. 

, From righteousness proceed wealth, 
happiness, and ail other benefits. TKis world 
has righteousness as the most important 
tiling. 67. 
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Sacrificej study, gift, asceticism, truth, 
forgiveness, mercy, and contentment con- 
stitute the eight different paths of right- 
eousness. 68, 

These are: the acquisition of property 
for the support of their families; cohabita- 
tion with their wives, for the sake of pro- 
geny ; tenderness towards all creatures, 
patience, humility, truth, purity, content- 
ment, decency of decoration, gentleness of 
speech, friendliness, and freedom from enr'y 
and repining, from avarice, and from detrac- 
tion. These also, are the duties of every 
condition of life. 09. 

Misfortunes do not visit the excellent 
man who eats moderately, meting out sup- 
port to those who depend upon him, who 
sleeps moderately after doing an immense 
amount of work, and who when asked gives 
to his enemies. 70. 

From righteousness proceed govereign- 
ty, wealth, and happiness, froxn unrifht- 
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eousness proceeds misery. Therefore, right- 
eousness must be adopted for acquiring 
happiness, and sin must be abandoned. 71. 

There is nothing in the world which 
is unattainable to those who follow a 
righteous course; each man will get such a 
result alone as is suited to the deeds done 
by him. 72. 

By abandoning a? person whose conduct 
is unrigliteous and sinful, happiness can be 
secured just as it may be by casting away a 
cobra from the hand. 73. . 

Truth, beauty acquaintance with the 
scriptures, knowledge, high birth, good 
behaviour, strength, wealth, bravery, and 
capacity for varied talk— these ten are of 
heavenly origin. 74. 

Bighteousness is the one highest good; 
and forgiveness is the one supreme peace, 
knowledge is the one supreme contentment; 
and benevolence, the one sole happiness, 75. 

Wisdom, good lineage, self-control, 
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acquaintance mth the scriptures, prowess, 
absence of garrulity, gift to the extent of 
one’s power, and gratefulness,— these eight 
qualities shed a lustre upon their possessor. 

'76. ' . 

Let a man so act by day, that he may 

live happily at night. Let him for eight 
months so act, that he may live happily 
during the rainy season. In early lifb let 
him so act that he may enjoy happines in 
his old age. All his life let him so qct that 
he may enjoy happiness in the next world. 

77. 

Let a thousand As’vamedhas and ti^uth 
he weighed against each other— I know not 
if the sacrifices would weigh half so much 
as truth. 73. 

Justice, being violated, destroys; justice 
being preserved,preserve8;therefore justice 
must not be violated, lest violated justice 
destroy us. 79. 

The sky, the earth, the- ■waters, the. 
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inalQ in the heart, the moon, the snn, the 
fire, yama and the wind, the night, the two 
twilights, and justice know the conduct of 
all4orporeal beings. 80. 

Great sages say that the following are 
the paths to heaven viz, truth, righteous- 
ness, valor, kindness towards animals, mild- 
ness of speech and honoring Brdhmans, gods 
ahS guests. 81, 

( 8 ) 

TrutA. 

Let a thousand As’vamedhas f immola- 
tions of a horse ) and truth be weighed in 
the balance — truth exceeds the thousand 
as’vamedhas. 82. 

To speak the truth is meritorious. There 
is nothing higher than truth. Everything 
is upheld by truth, and everything rests 
upon truth. 83. 

There is no duty which is higher than 
truth, and no sin more heinous than un- 
truthi Indeed, truth is the very foundation 
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of rigliteousnesB.For tWs reason one should 
never destroy truth. 84. 

Truth is duty. Truth is penance; Truth 

is yoga; and Truth is the eternal Brahma. 

Tr uth has been said to be Saorifice of a high 
order. Everything rests upon Truth. 85. 

Truth is Brahma, Truth is Penance; it 
is Truth that creates all creatures. It is ^ 
Truth that the -whole univetse is uph^^t^^ 
and it is -with the aid of Truth that 
goes to heaven. 86. 

There is no virtue equal to Ti^ ^ 
, There is nothing superior to Truth. 0 tq„aZ 
Truth is God himself. Truth is the hij^jj^ 

vow. 87. y 

0 King, Truth, I -ween, may be| the 
to the Study of the whole VedaJWj-jj, 

ablutions in all holy places. 88. |u,| 

Truth alone is the chief seat of^ 
Snpreme Spirit. Eighteousness has its % 
Tooting in truth. The indestructible law« 
€tod represent truth. All great benefi^ 
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falsehood; that is the eternal law* 94 . 

Even if unasked, one shonI4 speak 
truly, whether his words be good or bad, 
hateful or pleasing, unto him whose defeat 
one doth not like. 95. 

Let him say what is true, let him 
what is pleasing, let him utter no disagree- 
able truth, and let him. utter no agreeable 
falsehood; that is the eternal law. 96. 

An untruth spoken by people under 
the influence of anger, excessive joy, fear, 
pain or greed, by infants, very old men. ^ 
persons labouring under a delusion, thd^®® 
being under the influence of drink, or 
mad men dees not cause the speaker to f| 

Let him not be proud of austerity 
let him not utter a falsehood after he |/f 
offered a sacrifice; let him not speak 
Br^hmanas, though he be tormentef 
them; when he has bestowed a gif p, I#- ^ 

not boast It. 



Bo not swerve from the truth 1 
Do not swerve from duty ! 

Do not; neglect what is useful I 
Do net neglect greatness ! 99. 

(9) 

Silence is better than speech. 

Silence, it is said, is better than speech; 
if speak you must, then it is better to say 
the truth; if truth is to be said, it is better 
to say what is agreeable; and if what is 
agreeable is to be said, then it is better to 
say what is consistent with morality. 100. 

' ' ^ho pure and fragrant savour of the 
wise is wafted without speech; so, too, the 
spotless sun shinesin the firmament without 
tittering any voice to announce its glory. 
IiJrthe same way many other objects which 
are, devoid of intelligence, and utter no 
sound,; shine with renown in the woi'ld.lOl. 

( 10 ) 

Self-restraint. 

He who is not self-restrained has no 
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steadiness of mind; nor has he who is not 
self-restramed perseverance in the pursuit 
of seif-tnowledge; there is no tranquillity 
for him who does not persevere in the pur- 
suit of self-knowledge; and whence can 
there be happiness for one who is not 
tranquil? For, the heart which follows the 
rambling senses leads away his judgment as 

tipon water. 

If he keeps all the ten organs as weU 
as the mind in subjection, he may gain all 
ins aims, without reducing his body ( the 
practice of yoga). 103. - 


. S*‘PP‘“«®®and misery, plentyand want, 

gam and loss, iife and death, are shared by 
aU m due order. Therefore he that is self- 
controlled should neither joy nor repine. 

1Q*4, 

He who wished to control his coun- 
sellers before controlling his own self, or to 
ue his adversaries before controlling 
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his counsellors, at last succumbs, deprired 
of strength. He therefore, who first sub 
dueth his own self regarding it as a foe, 
never faileth to subdue his counsellors and 
adversaries at last. 105. 

But the self -restrained man who moves 
among objects with senses under the control 
of his own self, and free from afifection and 
aversion, obtains tranquillity. 1G6. 

The man who ponders over objects of 
sense forms an attachment to them, from 
( that ) attachment is produced desire, and 
from desire anger is produced; from anger 
results want of discrimination; from want 
of discrimination, confusion of the memory; 
from confusion of the memory, loss of 
reason, and in consequence of loss of reason 
lie is utterly ruined. 107. 

If one sins with one member, the sin 
destroys his virtue, as a single hole will let 
out all the water in a flask. 108. 

A wise man should strive to restrain 
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liis organ swliicli run wild among all alluring 
sensual objects, like a charioteer his horses. 
109 . 

He, forsooth, whose speech and thoughts 
are pure and ever perfectly guarded, gains 
the whole reward which is conferred by 
the Vedanta. 110. 

When one draws away all his desires 
like a tortoise drawing in all his limbs, then 
tlie natural resplendejice of his soul soon 
manifescs itself. 111. 

( 11 ) 

Looh with an equal eye on all creatures. 

The wise look with an equal eye on a 
learned Brahman of good birth, on a cow, 
an elephant,' a dog, an outcast. For in all 
creatures, moving and stationary, dwells 
that one great Spirit by whom the universe 
is stretched out. Brahma is then attained 
when an embodied being perceives himself 
in all beings, and all beings iri himself. JIB 
- Good men are compasswnat© 
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lowest beings. Tlie moon refuses not its 
light to the but of the Ch^nd^L 113, 

* The wise look upon a Br^hmana 
possessed of learning and humility, on a 
cow^tcn elephant, a dog, and a SVap4ka, as 
alike. 114. ’ 

He who has devoted his self to 
abstraction, by devotion, looking alike on 
everything, sees the self abiding in all 
beings, and all beings in the self. 115. 

That devotee of G-od, who hates no be- 
ing, who is friendly and compassionate, who 


; ' is free from egoism, and from ( the idea 

( that) this or that is mine, to whom happi- 
. ness and misery are alike, who is forgiving, 
contented, constantly devoted, self-restrain- 
ed, and firm in his determinations, and 
whose mind and understanding are devoted 
to God, he is dear to God. He through whom 
the world is not agitated, and who is not 
■agitated by the world, who is free frotn joy 
*^d anger and fear and agitation, he too is 
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d'ear to God. 116. 

As life is dear to tliee, so is it to otliei* 
creatures: the good have mercy on all, as 
on themselves. 117, 

Only the foolish ask, “Is this one of us 
or an outside person f ' To the noble the 
whole world is the family. 118. 

( 12 ) 

. Kindness and Gifts, 

A noble man should show mercy to 
men whether virtuous or wicked or even 
deserving of death; there is no one who does 
not offend. 119. 

Kighteousness is not so much pleased 
' with presents conferring large advantages, 
as withsmall giftsgiven out of wealth justly 
obtained, and purified by faith. 120. 

A gift bestowed with contempt, and 
'wthout faith, is declared by muiiis, who 
State the truth, to be the worst of gif ts.l21. 

Give to the poor o son of Kunti ! not to 
the rich. Medicine is for the sick, not for 


,,r ‘ % 


i S3 J 

lliose that are well. 122. 

Let him without tiring, always offen 
sacrifices and perform works of charity with 
faith; for offerings and charitable works 
made with faith and with lawfuliy-earneci 
money, pjpocnre endless rewards. 123. 

He who gives, and who does what is 
dear pleasing, receives dear pleasant things. 
He is dear to all creatures, here and here- 
after. 124. 

He who shows kindness even to a poor 
enemy who tabes refuge with him in his 
misfortune, is an excellent man. 125w 

He who gives, and who does what is 
dear pleasing, receives dear pleasant things. 
He is dear to all creatures, here and here-^ 
after. 126. 

They, who do not recognise any hostil- 
ities, who look to good qualities, not bad, 
who do not enter upon quarrels, are most 
excellent men. The good recollect only 
benefits and not hostile acts though done' 




to tliem^ and doing "what is loenofici^*! t{| 
dtihers, they expect no return. 127. 

There two men, o king, abide above in 
heaven, a master who is patient and a poor 
man who is liberal. 128. 

Who is more cruel than the man who 
alone eats of the best and wears fine gar- 
ments but does not properly support those 
who depend upon him. 129. 

He who bestows gifts on strangers with 
a view to worldly fame, while he suff^ra 
his family to live in distress, though he 
has power to support them, touches his lipsi 
with honey, but swallows poison; such virtue 
is counterfeit. 130. 

Let him always practise, according to 
his ability, with a cheerful heart, the duty 
liberality, both by sacrifies and by chaiit- 
works, if he finds a worthy recipient 
for his gifts. 131. 

If he is asked, let him always give 
wme thing* b« it ever so little^ withc»t 
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gridgiBg; for a worthy recipient will per-^ 
haps be found who saves him fx'om all guilt. 
A giver of water obtains the satisfaction of 
his hunger and thirst, a giver of food im-- 
perishable happiness, a giver of sesanaum 
desirable offspring, a giver of a lamp a most 
excellent eyesight. 132. 

That gift is said to be good, which is 
given because it ought to be given, to one 
who can do no service in return, at a proper 
place and time, and to a proper person. 133. 

0 master, show kindness unto all thy 
sons, for by that winning great fape in 
this world thou will have heaven hejreafter. 

134. 

Giving no pain to any creature, let him 
©ollecte virtue by degrees, for the sake of 
acquiring a companion to the next world 
as the white ant by degrees builds his nest. 

135. 

Ablution in all the holy spots and 

l^iudnes^to all creatures,— these two are 
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equal. Perhaps, kindness to all creatures 
surpassetli the former. 136. 

Aa all Hying creatures subsist by receiv- 
ing support from air, even so the members 
of all orders subsist by receiving support 
from the householder. Because men of the 
t^iree other orders are daily supported by 
the householder with gifts of sacred know- 
ledge and food, therefore the order of house- 
holders is the most excellent order. 137. 




He also is the worst of men who is dis- 
satisfied with any good that may come to 
him from others, who is suspicious of his 
own self, and who driveth away from him- 
self all his (true) friends. 138. 

O king, he that giveth food to a person 
who is dying of hunger, and he who found- 
ing a home of charity, establisheth there a 
person to look after all comers, are both 
crowned with the merits of all the sacrifices, 
139. 

> Lett lio one contemn a person who comes 
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to Ms liouse, or send Mm away (empty). A 
gift bestowed even on an outcast or a dog 
Is not thrown away. 140. 

Presents of money ( must be -given ) 
outside the Vedi to persons begging for 
their Gurus or in order to - defray the ex- 
penses of their wedding, or to procure. 141. 

Make choice of the poor, o son of Kuntf j 
bestow not thy gift on the wealthy. Medicine 
is to be administered to the sick; for of 
what benefit is physic to those who are in 
health ? 142. 

As one’s own life is most dear to him-- 
seif, so also^are those of other -creatures to 
them. Good men, because of their own like- 
hess, shew mercy unto all beings. 143. 

Persons engaged in doing good to all 
creatures have said that the- practice of 
charity is another high duty. They that are 
possessed of wealth think that this duty 
has been laid down by those that are 
indigent. 144. 

. 9 
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The good recollect only benefits, and, 
not hostile acts, though done to them, being 
grateful that confidence has been placed in 
them. 145, 

( 13 ) 

Hospiiality, 

Suitable hospitality should ibe shown 
even to an enemy when he comes to one's 
house. A tree does not withdraw its shade 
even from him who comes to cut it down. 


146 . 


Even a low-born man who comes to a 
Brahman’s house must be honored; the 
stranger is on the same footing with the 
gods. 147. 

Whether a boy, a youth, or an old man, 
come to a house, he must be saluted by its 
owner, with as much reverence as a spiritual 
preceptor. 148. , 


Honour must be shown to a guest, and 
the. host must not dine better than his guests 
and a lodging.pf tlie 
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The good recollect only benefits, and. 
not hostile acts, though done to them, being 
grateful that confidence has been placed in 
them. 145. 

( 13 ) 

Hospitality. 

Suitable hospitality should 'be shown 
even to an enemy when he comes to one's 
house. A tree does not withdraw its shade 
even from him who comes to cut it down, 
146. 

Even a low-born man who comes to a 
Erahman^s house mast be honored; the 
stranger is on the same footing with the 
gods. 147. 

Whether a boy, a youth, or an old man, 
come to a house, he must be saluted by its 
owner, with as much reverence as a spiritual 
preceptor. 148. . 

Honour must be shown to a guest, and 
the host must not dine better than his guest. 
A couch, a seat and a lodging of the sapae 



Quality as tlie Host uses must be given td 
a guest of equal condition and to one’s bet- 
ters; they must be accompanied ondeparture 
and respectfully n,ttended to during their^ 
stay. 149. 

The host shall show similar though less 
attention to a guest who is inferior to him- 
self. He is called a guest who belonging to 
a different village and intending to stay 
for one night only, arrives when the sun’s 
beams pass over the trees. 150. 

Before a householder eats he shall feed 
his guests, the sick people, the pregnant 
women, the females under his protection, 
the very aged men, and those of low con- 
dition who may be in his house. 151. 

Let him not eat any dainty food which 
he does not offer to his guest; the hospitable 
reception of guests procures wealth, fame, 
long life, and heavenly bliss. 152. 

Straw (for a seat), ground ( for sitting 
upon), water ( to wash the feet and face ), 


( ) 

pnd, foui^tlily, sweet words, these are heye^ 
wanting in the hpnse of the good. 153, 

A guest who departs from a house dis? 
I^pppinted, Ip^yes his own sins behind him, 
and dairies away ^he yirtue of its owner, 
J54. 

Even when a stranger of ©ne of an 
inferior class comes to the housp of one of 
a superior order he is duly to be welcomed, 
Jjecause,; a guest is a representative of all 
the gods together, 155, 

Grass, room for resting, water and. 
fourthly a kind word; these things never 
fail in the houses of good men. 156. 

No guest must stay in his house without 
.being honoured, according to his ability, 
with a _ seat, food,, a couch, WcCter, or roots 
and fruits. 157. 

^ f £g ^ stranger, i^ 

the- enumeration of the ungenerous; but to 

. one family* ^ 


Mm Mndnm even to ymr mmwy^ 

He 'w&o shows kfadBess even to a poor 
enemy who takes refuge with him iit his 
misforkine, is an excellent man, 159, 

Suitable hospitality should be showk 
mm. to an enemy when he comes to one’s 
house, A tree does not withdraw its shade 
even from him who comes to cut it down, 
160. 

Best thou cherish as a son an enemy 
who has resorted to thee from fear, or who. 
has Mien into decay, or who has been 
conquered in battle. 16L. 

He is a most excellent man who be- 
friends in his calamity even an enemy in 
distre^ who takes refuge with him. 162. 

’Those friendly mmi go to heaven who' 
when Acy: meet with them, treat with the 
same di^^cmtipir foes and fiienda. 163*. 
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Zet a man overcome had acts with good acis^ 

Let a man conquer a niggard by gen- 
erosity, a liar by truth, a cruel man by 
patience, and a bad man by goodness. 104. 

To act towards any man as he has acted 
to any other, is righteousness. Deceitful 
conduct is to be quelled by deceit; and 
hindly conduct is to be requited with kind- 
ness. 165. 

Let him endure reviling with patience; 
let him desire nothing; when he is angrily 
addressed, let him speak kindly; when 
reviled, let him reply benevolently. 160. 

'The gods regard with delight the man 
who does not utter opprobrious language, 
or causes it to be uttered; who when struck 
does not strike again, or cause his smiter to 
be struck, and who does not desire to smite 
the wicked men. 167. 

He who when reviled does not say ahy^ 
thing orjlMsingj.who, 

■; v, • 
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piLtiencCj'wlien smitten doesnot smite again j 
nor wish any evil to his smiter, in him the 
gods constantly delight. 168. 

Let no man do to another what would 
be repugnant to himself. This duty is 
summary. Any other rule is according to 
inclination. 169. 

In refusing, in bestowing, in regard to 
pleasure and pain, to what is agreeable and' 
disagreeable, a man obtains the proper rule 
by considering the case as like his own.170- 
Against an angry man let him n#t in 
return show anger, let him bless when he 
is cursed, and let him not utter speech, devoid 
of truth, scattered at the seven gates. 171. 

A good men who regards the welfare 
of others does not show enmity even when 
he is being destroyed. Even when it is being 
cut down, the sandal tree impacts fragrance 
to the edge of axe. 172, 

Humility killeth obloquy; prowess re- 
moveth failure; forgiveness always conquer- 
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®tl» anger; and auspicious rites destroy aB 
iQUica.tions of evil, 173, 

( 16 ) 


forgiveness. 

ofinmd. 174. 


There is one only defect in forgiving 
remns, and not another; that defect is 
la people take a forgiving person to be 
weak. 175. * 

This world belongeth to those that are 
lorgivmg; the other world is also theirs.. 
Tlie forgiving acquire honors liere, and a 
«tate of blessedness hereafter. 176. 

J’orgiveness 8ubdueth(all)in this world, 
what is there that forgiveness cannot 
achieve ? What can a wicked person do unto 
lam who carrieth the sabre of forgiveness 
ia his hand ? 177. ' 

1*0018 seek to injure the wise by false 

rojproacliM flvjl^eech. ThecraDSB^p^i^^ 
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is tliafc-bj this they take upon theinselye» 
the sins of the wise while the latter are 
freed from their sins by forgiveness, 178. 

Fire falling on a grassless ground is 
extinguished by itself. An unforgiving 
individual defiieth himself with many 
enormities. 179. 

In malice lieth the strength of the 
wicked, in the criminal code, the strength 
of kings; in attentions to the weak, that of 
women; and in forgiveness that of the 
virtuous. 1 80. 

Forgiveness is virtue, forgiveness; is- 
sacrifice, forgiveness is the Vedas; forgive- 
ness is the S’ruti. He thatknoweth this is- 
capable of forgiving everything. Forgive- 
ness is Brahma, forgiveness is Truth; for-, 
giveness is stored ascetic merit; forgiveness 
protected the ascetic merit of the future; 
forgiveness is asceticism; forgiveness is 
holiness: and by forgiveness it is that the 
i^niverse is held together* 181. 
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The man of wisdom should ever forgive, 
for when he is capable of forgiving every- 
thing, he attaiiieth to Brahma. 182. 

Those men that ever conquer, theirs, 
hath it been said that, forgiveness is the 
highest virtue. 183. 

There is one only defect in forgiving 
persons and not another, that defect is that 
people take a forgiving person to be weak. 
That defect, however should not be taken 
, into consideration for forgiveness is a great 
power, forgiveness is a virtue of the weak, 
and an ornament of the strong. Forgiveness 
subdueth all in this world, what is there 
that forgiveness cannot achieve. 184. 

0 sire, there is nothing more conducive 
of happiness and nothing more proper for 
a man of power and energy than forgiveness 
in every place and at all times. 185. 

He that is weak should forgive under 
all circumstances. He that is possessed of 
power should ehowforgiveness from motives 



of virtue. 186. 

(in 

Anger. 

Anger is an enemy -who takes away 
life; it is a foe spoiling all work; and it is a 
very sharp sword. Anger ruins everthing. 
187. 

An angry man cannot at all distinguish 
between proper and improper utterances; 
he is capable of doing any wicked deed apd 
of uttering any wicked words. 188. 

Is there any angry person who does 
not commit sinful acts ? A wrathful man 
will kill even his preceptor. He will insult 
good men by his harsh language. 189. 

Those noble-minded persons, who suppress 
their rising anger by means of their wisdom, 
just as fire is extinguished by means of 
water, are the most practical and best of 
men. 190. 

He alone deserves to be called a man 
]^ho suppresses his rising anger by means^ 
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of patience, just as a serpent casts off its, 
old and rotten scales. 191. 

Forjhe who is scorned nevertheless may- 
sleep with an easy 'mind, awake with an 
easy mind, and with an easy mind walk 
here amoug men; but the scorner utterly 
perishes. 192^ 

These three (besides) being destructive 
to one’s own self, are the gates of hell viz 
lust, anger, and covetousness. 193. 

These six faults should be avoided by, 
a person who wisheth to attain prosperity, 
viz, sleep, drowsiness, fear, anger, indolence, 
and procrastination. 194. 

Let him not, even though in pain, speak 
C words ) cutting ( others ) to the quick; let 
him not injure others in thought or deed; 
let him not utter speeches which make 
( ethers ) afraid of him, since that will pre- 
vent him from gaining heaven. 195. 

These six are always miserable viz, the 
^envious, the: malicious, -the discontented^ ' 
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the irascible, the ever suspicions, and those 
depending upon the fortunes of others.lDS. 

They that are of weak minds suddenly 
giye way to anger and are gratified without 
cause, even like clouds that are so inconstant 
197 . 

One should not return the slanders or 
reproaches of others, for, the pain only, that 
is felt by him yrho bear^th silently, con- 
sumeth the slanderer^ and he that beareth, 
Eucceedeth also in appropriating the virtues 
pf the slanderer. Indulge not in slanders 
and reproaches. 198^ 

Of what avail is the praise or the 
cepsure of one of the vulgarj, who makes s{, 
useless noise like ^ senseless crow in the 
forest ? 199. 

(18) 

JDo not see another's faulty 
I hut see yo%T own. 

Ip A man iyho is wise and virtuous attains 

I . great renown, though he never finds fault 
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with anj. one, nor gives expression to mj 
self-worship. 200. 

Let no one seek to exalt himself by cen- 
suring others, but let him endeavour, by his 
own virtues, to become more distinguished 
than they. 201. 

All men are always clever in detecting 
the faults of others, but they do not know 
their own; and even if they do, they are 
deluded in regard to them. 202. 

Innumerable are the men who know 
the faults of o-thers; a few, too, know their 
merits. But it is doubtful if any one knows 
his own faults. 203. 

Thou seest, o king, the faults of others 
even though they be so small as a mustard 
seed. But seeing, thou noticest not thy own 
faults even though they be as large as the 
Yilwa fruit. 204. 

0 king, thou perceivest the weak points 
of others, although only as large as mustard 
seeds, but seeing, thou seest uot thine own, 
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altliougli as great as tlie Bilva fruit. 205. 

Until the ugly man has beheld his face 
in mirror, he regards himself as handsomer 
than. others. But when he beholds his de- 
formed visage in glass, he then discovers 
the difference between himself and them. 
20G. 

( 18 ) 

Bo not speah harsh words. 

A wound inflicted by arrows heals; a 
wood cut dowm by an axe grows; but harsh 
woi’ds are hateful; a wound inflicted by 
them does not heal. 207. 

Arrows of different sorts can be e.x- 
tracted from the body; but a word-dart 
cannot be drawn out, for it is seated in the 
heart. 208. 

Word-arrows fly from the mouth; who- 
ever is smitten by them mourns night and 
day. They alight only in vital parts; let 
not a wise man discharge them against 
others. 209, 
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words burn the vital parts, the 
bones, the heart, the breath of men; the 
man who loves righteousness ought there- 
fore to avoid burning and harsh words. 210- 

Harsh words bi^rn and scorch the very 
vitals, bones, heart, and sources of life, of 
men. Therefore, he that is virtuous, should 
^way s abstain from harsh and angry words, 
211 . 

A forest pierced by arrows or cut down 
by hatchets may again grow, but one’s heart 
wounded and censured by ill-spoken words 
never recovei'eth. 212. 

Weapons such as arrows, bullets, and 
bearded darts, can be easily extracted from 
the body, but a words’ dagger plunged deep 
into the heart is incapable of being taken 
put. 213. 

Pe is unmoved by praise or blame. He 
neither grieveth nor joyeth. That man is 
regarded as the first of his species w'ho 
rrishetb fer the prosperity of all and 
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settefch his heart on the misery of othei^g; 
who is truthful in speech, humble in be- 
haviour and hath all his passions under 
control. SI 4. 

To control speech, o king, is said to be 
most difficult 1 It is not easy to hold a Ion 
conversation uttering words full of meain 
and delightful to the hearers. 215. 

Well-spoken speech is productive of 
many beneficial results, and ill-spoken 
speech, o king, is the cause of evils ! 216. 

Indulge not in slanders and reproaches. 
Do hot humiliate and insult others. Quarrel 
not with friends. Abstain from companion- 
ship with those that are vile and low. Be 
not arrogant and ignoble in conduct. Avoid 
words that are harsh and fraught with 
anger. 217, 

( 20 ) 

ZM hwi patiently hea/t havd wovds, 

' Let. him patiently bear hard words, let 


him not insult anybody, and let him not 
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become anydody's enemy for the sake of 
this perishable body. 218, 

The man that is wise, pierced by an- 
other’s wordy arrows, sharp-pointed and 
blazing like fire or the sun, should, even if 
deeply wounded (bear it;, that the slaiidere’s 
merits become his. 219. 

( 21 ) 

The paths of knowledge and meekness. 

How can the manwho loves ease obtain 
knowledge % The seeker of knowledge can 
have no ease. Either let the lover of ease 
give up knowledge or the lover of know- 
ledge relinquish ease. 220. 

To do good in secret, to conceal one’s 
good act, to help the poor, when li® comes, 
to be moderate in presperity, always to 
speak kindly, is the path of wisdom. 221. 

That jewel knowledge, which is not 
plundered by kinsmen, nor carried off by 
thieves, which does not decrease by giving, 
is great riches. 222. 


( 55 ) 

A wisemanshouldlearn good behayiour, 

good words, and good acts from every side, 
like a leader of the eilamode of life picking 
grains of corn from the field that have been 
abandoned by the reapers. 223. 

Books are endless, the scieiices are 
many, time is very short, and there are 
many obstacle 3 . A man should therefore seek 
for that which is the essence, as a swan 
seeks to extract the milk which is mixed 
with water.” 224. 

There are many books, the Vedas &c. - 
life is very short, and there are milMons of 
obstacles; let a man therefore seek to dis- 
cover the essence, as the swan finds the 
milk in water, 225. 

• '"'ise sentiment should be received 
even from a child. In the absence of the 
sun,does not even alamp iUuminate a house? 
226. 

_ Let a man take from all quarters whafi 
IS valuable^ even from a raving madman 
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and a chattering child, as he extracts gold 
from stones. 227. 

A beJiever may receive pure knowledge 
even from a s iidrajand a lesson in tlie high- 
est virtue even from the lowest, and an 
excellent wife even from a base family. 
Even from poison nectar may be taken, even 
from a child good advice, even from a foe 
a lesson in good conduct, and even from an 
impure substance gold. 228. 

Excellent wives, learning, the know- 
ledge of the law, the rules of purity, good 
advice, and various arts may be acquired 
from anybody. 229. 

( 22 ) 

Purity. 

Let him put down his foot purified by 
bis sight, let him drink water purified by 
Straining with a cloth, let him utter 'speech 
purified by truth; let him keep his heart 
pure. 230. 

One that is of pure heart is always filled 
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. With cheerfulness and hath no fear from 
auj direction. Such a person never sees ^his 
own misconduct in others. 231. 

( 23 ) 

Mow can szn be got rid of ? 

Dhritar^shtra asks: Is the man who 
knows the Big, the Yajur, and the Sdma — 
Vedas, and commits sin, polluted by that 
sin or not ? Sanatsujata answers: Texts of 
the Sdma,Eig or Yajnr-V edae do not deliver 
the ignorant man from his sinful action; 
this I tell thee truly. Vedic texts do not 
deliver from sin the guileful man living in 
guile. They abandon him at the time of his 
end as birds whose wings are grown leave 
their nests. 232. 

A mail who is inwardly depraved is 
not cleansed bybathingatahundredTirthas 
(holy places), just as a pitcher holding in- 
toxicating liqitor, even though burnt is not 
rendered pure. 233. 

M a vessel which has held water, so. 
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too, a living being defiled by falsehood and i 

other sins is not purified by bathing. 234 ' 

® * 

Liberality, -worship, austerity, visiting | 
hbly places, learning all these things avail | 
nothing to the man whose heart is not pure 
235. 

The carrying of the triple staff, silence, 
a load of matted locks, shaving, a garb of 
bark or skin, religious observances, con- 
.secration, the agnihotra offering, abode in a 
forest, the drying up of the body: all these 
things will be -worthless if the disposition 
is Tu>t pare. 236. 

Having kept all his raerahers of sense 
and action under control and obtained also 
command over his heart, he will enjoy every 
advantage, even though he rfeduce not body 
by religions austeriiies. 237. 

Fasts and other penances cannt destroy 
i^ins however much they may weaken and 
dry up the body that is made up of flesh 
Md blood. The man whose heart is without ! 




Worshipping and gratifying friends 
that are eminent in -wisdom, virtue, learn- 
ing, and years, he that asketh their ad-vice 
about what he should do and should not 
do, is never misled. 239. 

O Wise man ! Adopt courage which 
leads to good; timidity must be given up. 
Those who have sustained losses in their 
actions, cannot obtain benefits without 
making endeavours. 240. 

Men are always well-disposed towards 
him who pleaseth all in four ways, viz, with 
heart, eyes, words, and acts. 241. 

Skill in advising others is easily attain- 
ed by all men. But to practise righteous- 
ness themeselves is what only a few great 
men succeed in doing. 242. 
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Let him walk in that path of holy men 
wliich his fathers and his grandfathers 
followed; while lie walks in that, he will 
not suffer harm. 243. 

Let him though suffering in consequence 
of his righteousness, never turn his heart 
to unrighteousness; for he will see the 
speedy overthrow of unrighteous, wicked 
men. 244. 

That agent is called good, who has cast 
off attachment, who is free from egotistic 
talk, who is possessed ofcouiage and energy, 
and unaffected by success or iil-success.245. 
Let him never, for the sake of subsistence, 
follow the ways of the world; let him live 
the pure, straightforward, honest life of a 
Brahmana. 246. 

Let him never appropriate another’s 
property, nor address him with the least 
uiikindness. Let him always speak amiably 
and with truth, and never make pujplic an- 
other's faults, Let him not desire another’si 
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erity, nor seek hia enmity. 247. 

A wise man walks on one foot, slowly 
and circumspectly, and lives in one place; 
nor, having seen another station, should he 
desert his former abode, 248. 

Wise men acquire virtue by endeavour- 
ing to control their bodies through proper 
. restraints. Happiness cannot be obtained 
without hard labour. 249. 

Let a wise man leave that country where 
is neither honour nor friends, nor kinsmen, 
and in which no learned person resides.250- 

A wise man will not do evil even to a 
person who commits sins towards others. 
The excellent principle that good should be 
done even to an evil-doer, must be upheld. 
Good men have their good conduct as their 
ornamant* 251. 

A wise man should strenuously strive 
after his own well-being whilst his body is 
in health, whilst decay is far off, whilst hia 
strength is unimpaired; when the house k 
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in fiames, xvliat is the use of making an 
effort to dig a well. 252. 

He that is wise should apply the 
medicine of intelligence to all great griefs. 
Iiideed, obtaining the medicine of wisdom, 
which is truly very effcactous and is almost 
unattainable, the man of restrained soul 
would kill that serious disease called sorrow. 
253. 

Humilty, love of all creatures, forgive- 
ness, and respect for friends, these, the 
learned have said, lengthen life. 254. 

Virtue is preserved by truthfulness; 
learning by application; beauty by cleans- 
ing the body;high lineage by good character. 

Wisdom, good lineage, self-control 
acquaintance with the scriptures, prowess, 
absence of garrulity, gift to the extent of 
ono’s power and gratefulness; — these eight 
qualities shed a lustre upon their possessor. 
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Asceticism, self-restraint, the Veda»^ 
knowledge, sacrifices, pure marriages, and 
gifts of food, — those families in which these 
seven exist or are practised duly, are regard- 
ed as high. 257- 

There are high families who deviate 
not from the right course; whose deceased 
ancestors are never pained ( by witnessing 
the wrong-doing of their descendants), who 
clieeifulJy practise all the virtues, who de- 
sire, to enhance the pure fame of the line 
in which they are born, and who avoid 
every kind of falsehood. 258. 

A man's conduct alone will make plain 
whether he is of good birth or not, whether 
he is a hero or a coward, and whether he is 
pure or impure i. e. Action is most import- 
ant, and mere words and forms are of no 
use. 269. 

They say that noble deeds are easily 
practised by a noble man, but ignoble deeds 
are perpetrated by him with the greatest 
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difficulty. 260. 

These eight qualities glorify a man, 
viz, wisdom, high birth, self — restraint, 
learning, prowess, moderation in speech, 
gift according to one’s power and gratitude. 
261. 

The man that is humble, and who from 
humility is modest, is regarded as weak and 
persecuted by persons of misdirected 
intelligence 262. 

• Let a man set himself bo do the good 
which he may design. Let him not reward 
evil for evil, but be always good. 263. 

Let him walk here ( on earth ), bring- 
ing his dress, speech, and thoughts to a 
conformity with his age, his occupation, 
his weahh, liis sacred learning, and his race. 
264. 

Decrepitude destroy eth beauty; hope, 
patience; death, life; envy, righteousness; 
anger, prosperity; companionship with the 
low, good behaviour; lust modety; sind pride 
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everything. 265. 

A man becomes such as those are with 
•whom he dwells and as those whose society 
he loves, and such as he desires to become. 
Whether he associates with a good man or 
a bad one, with a thief, or an ascetic, he 
undergoes their influence.as cloth does that 
of the dye ( with which it is brought into 
contact). 266. 

Excessive eating is prejudicial to health, 
to fame and to future bliss in Heaven; it 
is injurious, to virtue and odious among 
men : be must, for these reasons, by all means 
^ t avoid it. 267. 

Poor men eat more excellent food (than 
the) rich; for hunger gives it sweetness; and 
this is very rarely to be found among the 
rich. 268. 

, : Drunkenness is not the proper way -to 

f wealth and righteousness;* it will destroy 

I wealth, righteousness, and other desired 

objects. 269. 
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Bracelets are no ornament to a man, 
3EiGr strings of pearls clear as the moon, nor 
yet bathing, nor perfumes, nor flowers, 
nor decorated hair. Perfect eloquence alone 
adorns a man. Adornments naay perish, but 
the ornament of eloquence abides for ever. 
270. 

The six senses are alwaj’srestless.Through 
those amongst them that )jredominate, one's 
under Stan ding escape th in proprtion to the 
strength they assume, like water from a pot 
through its holes. 271. 

These six, o king, comprise the happi- 
ness of men, viz acquirement of wealth, 
iiniterrupted health, a beloved and a sweet- 
speeched wife, an obedient son, and know- 
ledge thatjs lucrative. 272, 

One's body, o king is one's car; the 
soul within is the driver; and the senses 
are its steeds. Drawn by those excellent 
ateeds when well trained, he that is wise, 
plesauty performeth the journey of life, 
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awake and in peace. Like horses that are 
unbroken and incapable of being controlled 
on the journey, one's senses unsubdued 
lead only to destruction. 273. 

The senses will trot about like spirited 
horses; we should hold them well with 
courage by means of our wisdom, prevent 
them from running away, and should 
manage them well e. We should not allow 
our senses to overcome us. 274. 

O king, life is a river whose waters 
are the five senses, and whose crocodiles 
and sharks are desire and anger. Making 
self-control thy boat, cross thou its eddies 
which are represented by repeated births. 
275. 

He that is envious, he that injureth 
others deeply, he that is cruel, he that con- 
s|antly quarreleth, he that is deceiif ul^sooie 
meeteth with great misery for practising 
these sins. 276. 

He who does not go forth and explore 
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all the earth, which is full of many wonder- 
ful things, is a well-frog, 277. ^ 

Dost thou, like a frog lying in a well, 
not perceive this royal army assembled? 278 
Just as a man sets his heart on what 
is good, all the objects which he has in ! 

view are attained, of this there is no doubt. i 

279. I 

The opportuninty which passes away I 

from a man seeking for an opportunity can 
hardly be obtained by him again, when he 
wishes to act. 280. 

The man who does not encounter risks 
never sees good; but he who faces risks if 
he lives; sees good. 281. 

Life is shortened every day at the time 
of the risings and settings of the sun. Time 
passes unnoticed on account of engage- ; 

ments which are heavy on account of the 
pressure of business (engagements). 282. | 

The streams of rivers, the flowers of 
trees, the phases of the moon, disappear, 
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f)Ut return again: not so the youth of 
hodied beings, 283. 

Thou in vain desirest to construct ^ 
dam when the water is gone. 284. 

Let no nian fix his abode where five 
advantages are not found, wealth, a divine 

teacher, a magistrate, a river and a 
physician. 285. 

All that depends on one^s self gives 

pleasure: all that depends on another, pain* 
288. 

Truth, beauty, acq^uaintance with the 
scriptures, knowledge, high birth, good be- 
haviour, strength, wealth, bravery and 
capacity for varied talk, -these ten are of 
heavenly origin. 287. 

Insult, arrogance, and deceit, also should 
be avoided. Abstention from injury, truth, 
and absence of wealth, produce the merit of 
penances in all the modes of life. 288. 

( 25 ) 

Courage and perseverance. 

One must not despise himself for pro- 
11 


Vidus failures; let him pursue fortune tilt 
death, nor ever think it hard to be attained. 
289. 

A man should never despise himself; 
for brilliant success never attends on the 
man who is condemned by himself. 290. 

My son, a man should not despise him- 
self on account of his former ill-successes. 
Things previously non-existent spring np^ 
■whilst others which have existed disappear. 
291. 

That one plant should be sown and an- 
other be produced cannot happen; whateveij' 
seed is sown, a plant of that kind eveii 
comes forth. 292. 

All undertakings in this world depend 
both on the ordering of fate and on human 
exertion; but among these two the ways of 
fate are unfathomable; in the case of man's 
work action is possible. 293. 

The. man who does not encounter risks, 
Jxerer good; but bo who foces rfeke, if 
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lie lives, sees good. 294. 

He who provides for contingencies not 
yet arrived, and he who has presence of 
mind, these two prosper, whilst the pro- 
crastinator perishes. 295. 

Though he be ever so much tired by 
repeated ( failures ), let him begin his opera- 
tions again and again; for fortune greatly 
favours the man who ( strenuously ) exerts 
himself in his undertakings. 296. 

That courage, o son of Pritha ! is good 
oouT'age, which is unswerving, and by which 
one controls the operations of the, mind, 
breath, and senses, through abstraction. 297 
( 26 ) 

Pleasure md pam. 

Some men by their birth have more 
enjoyment, others are very distressed, but 
I do hot see that anywhere in the world 
any one has perfect enjoyment, 298. 

A man becometh exactly like him with 
jf^hom he livoth, or likehim whom he regard- 
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eth, or like that which he wisheth to he. 
One is freed from those things from which 
©ne abstaineth, and if one abstaiueth from 
everything he hath, not to bear even the 
least misery. Such a man neither vanquish- 
eth others nor is vanquished by others. 
He never injureth nor oppose th others. He 
is unmoved by praise or blame. He. neither 
grieveth nor joyeth 299-. 


There are two kinds of diseases viz. 
physical and mental. Each springs from 
the other. None of them can be seen exist- 
ing independently. Without doubt mental- tj 

diseases spring from physical ones, SimiC 
larly diseases spring from mental ones. Thi^ 
is the truth 300. 

He that indulgeth in regrets on account/ 
of past physical or mental woes, reapethuf 
Yoe from woe and suffereth double woe“ 

301. 

Cold, heat, and wind, these three ard 
thf attributes of body. Their existenost i)f 









harmony is the sign of health. 302. 

Goodness, passion and darkness are the 
three attributes of the mind. The existence 
of these three in harmony is the sign of 
mental health. 303. 

Considering loss as gain, and gain as 
^ loss, a foolish man, whose senses are not 
subdued, regards as happiness what is 
great misery. ^04. 

Those men a^e wise who do not desire 
the unattainable, who do not love to mourn 
over what is lost, and are not overwhelmed 
by calamities. 305. 

Thousands of occasions of grief, and 
hundreds of occasions of joy everyday 
assail the fool but not the wise man. 306. 

Sorrow killeth beauty; sorrow killeth 
strength; sorrow killeth the understanding, 
'and sorrow bringeth on disease. 307. 

Sorrow will destroy courage, spiritual 
knowledge, and everything else. There^ 
fore, there is no enemy equal to it. 308. 



In tliis world, grief will destroy valor 
both in weak men and strong men, and 
will spoil all kinds of benefits. 309. 

Neitlier valour, nor wealth, nor friends, 
have such power to rescue a man from 
grief, as a resolute self-commanding spirit. 
310. 

All kind of advantages will be lost to 
the person who is not enterprising and who 
is depressed by sorrow. Moreover, he will 
become a victim to adversity. 311. 

Even the life of a man, who is given 
up to sorrow, is at risk. Therefore, o best 
of kings ! Give up grief and embrace 
courage. 312. 

When sorrow must arise upon the ex- 
piration of happiness, and happiness 
the expiration of sorrow, one should, foiy 
that, cast ofi:’, like a (snake»bit) limb, hea]^ 
burning which is nurtured by sorrow f 
that which is the root of his anxiety. 313. 

Sorrow comes after hippiuess, ai||/ 
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Imppiness after sorrow. One does not al- 
ways suffer sorrow or always enjoy happi- 
ness. 314. 

Happiness always ends in sorrow and 
sometimes proceeds from sorrow itself. He, 
therefore, that desires eternal happiness, 
must abandon both. 315. 

Happiness and misery, prosperity and 
adversity, gain and loss, death and life, in 
their turn, wait upon all creatures. For 
this reason, the wise man of tranquil soul 
would neither be elated with joy nor be 
depressed with sorrow. 316. 

Be it happiness or sorrow, be it agree- 
able or disagreeable, whatever comes should 
be borne with an unaffected heart. 317. 

Those who give room to grief will not 
obtain happiness 
decline. Consec 
yourself up to 

Let a ma 
wisdom, bodiJ 
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_ _ Dtsire. 

enjoyment of desi^d 

"“‘•Pn-ng* ‘k. d«lr. 

for worldjjr posae-afn ■ *kirst 

»«irTk 7 ' ■ 

^oyal power; after getting 

^hey desire godhead- aft ^ Power, 

they desire the rani of f ‘hat, 

wealthy, but neither a iin^ 
even shouldst thou attain f 
to the rank of Indra th ^ ®^°'thead, and ' 

content 322. ’ ^e'^dst not be 

■' ore the senses, ‘ 

aind, greater 
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than the iniu’d is the understanding. Whal 
is greater than the understanding is that# 
Thus knowing that which is higher than 
the understanding, and restraining your- 
self by your self, o yon of mighty arms ! des- 
troy this uninanag'eable enemy in the shape 
of desire. 323. 

The earth filled with jewels, gold, 
cattle, women, all these things do not suf- 
fice for one man. 324. 

Desire is never satiated by the enjoy- 
ment of the desired objects, just as a fire 
increases the more by the butter ( which 
is thrown into it ). 325. 

Happiness is enjoyed by him who 
abandons that lifelong disease, desire, 
which the wicked cannot abandon, and 
which does not decay as men decay. 326. 
(28) 

Conie%t7,%ent. 

He who desires happiness must strive 
aiter a perfectly contented disposition and 
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contiol lumself; for happiness has content- 
ment for its root; the root of unhappiness 
m tile contrary disposition. 327. 

Youth, beauty, life, accumulated jewels, 
royal power, and the society of those we 
lore, are all transitory; the wise man will 
not eagerly coret them. Even he who seeks 
wealth for pious purposes had better not 
seek It; for it is better for men not to touch 
ciirt then to wash it off. 328 , 

and the highest enjoyment, 

asthei ^ 

as the highest thing. 329. 

O sinless one, in nothing else than 
nowledge and asceticism, in nothing else 
than restraining the senses, in nothing else , 
than complete abandonment of avarice, do^ 
I see thy good. 330 . 

There is no end to discontent, but eon- 
en ment is the highest happiness. Those 
who ^ve traversed the road ( of life or of 
kuowledge ) do not lament beholding thg 
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highest goal ( in view ). 331. 

Even if one enjoyeth, the whole earth 
with its wealth, diamonds and gods, ani- 
mals and women, one is not yet satiated. 
332. 

Fool are addicted to discontent; wise 
men attain contentment. There is no end 
of covetousness. 333. 

Cojitentment is the highest heaven. 
Contentment is the highest bliss. There 
is nothing higher than contentment. Con' 
tentment stands as the highest. 334. 

(29) 

Chastity, 

Let liim not show particular attention 
to an enemy , to a thief, or to the wife of ano- 
ther man. For in this world there is nothing 
so detrimental to long life as criminal con- 
■ versation with another man's wife. 335. 

To the wife of another and to any 
woman not related by blood, he must say, 
Bhavati and amiable sister. 336. 
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He 'who doth not live a'way from hom^ 
liselessiiy, who doth not make friends with 
sinful persons, who never outrageth another’s 
wife, who never betrayeth arrogance, and 
who never commiteth a theft or showeth 
ingratitude Or iud'ulgeth in drinking, is 
always happy. 337. 

Misappropriating the wealth of others, 
approaching the wives of others with a 
criminal intention, and keeping no faith in 
friends, these three vices lead to destruc- 
tion. 333. 

It is said that the following evil ways 
should be shunned, like a house on fire, viz, 
cruelty towards animals, misappropriating 
the wealth of others, and illicit intercourse 
with the wives of others. 339- 

Forcibly keeping the wives of others 
is infamous, will cut short life, will ruin 
wealth, will cause terror, and will give 
birth to sin. 340. 

Great fear springe th from these three 
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Crimes, "viZi theft of others’ property} 
outrgage on others’ T^ives and breach with 
friends. 341* 

(30) 

Friendship^ 

The source of the net of del 
association with fools, whilst dail; 
ation with the good is the s( 
xighteonsness. Wherefore, those "v 
after tranquillity of spririt should 

the society of ''' * - - 

dispositioned, the ascetic, tne virtuous, jx 
pian should seek those in whom knowledge, 
birth, and action are found unexception- 
able j to consort with them is better than, 
studying books. 342. 

He alone is a true friend vfho remains 
near his companion even though he may 
be in distress, danger, and misery. He 
alone is a true kinsman who helps his 
relative even though he may act agams,| 
paqial rules-, 343# 



He is a friend who does good, and he 
is a foe who does evil. A true friend is 
always the last resort to a man, whether 
he is in sorrow or pleasure. 344. 

It is always easy to contract friend- 
ship; but it is very difficult to preserve it. 
As mind is changeable, friendship is put an 
end to even by small things. 345. 

The drop of rain falls on glowing iron, 
and is no more. It falls on a flower, and 
shines like a pearl. It sinks into a shell at 
the happy houi', and becomes the pearl it- 
self, Such is the difference between kinds of 
friendship among men. 346. 

He that beareth himself as a friend ,w 
even though unconnected by birth orf 
blood is a true friend, a real refuge, and ^ 
protector. 347. : 

> A man quickly acquires the character'^ 
#f those among whom he lives and the 
place to which he resorts; this ( o P4rtha),| 
is seen in theCf 348^ " 
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He is no friend whose anger inspiretli 
fear, or who is to be waited upon fearfully. 
He, however, on whom one can repose 
■confidence as on a father, is a true friend. 
Other friendships are nominal connections, 
349 . 

God is tested by fire; a well-born 
pei^son, by his deportment; an honest man 
by his conduct. A bi'ave man is tested 
during a season of panic; he that is self* 
controlled, in times of poverty; and friends 
and foes, in times of calamity and danger, 
359 , 

0 son of Pandu, always seek the com- 
panionship of Brahmans in all thy acts. 
Brdhmans constitute the great source of 
benefit both in this world and the next. 
351 . 


He who shares our dangers as well as 
our pleasures; who does nob forsake us at 
: the time of scarcity or revolution; accom- 
panies to the cemetery as well as to a courts 
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A wife is said to be her hnsband^s 
"gi^eatest riches, the partner of his jonrnej 
'through the world, when he has no other 
’comrade. And Svherever he is overcome 
'by sickness or fallen into trouble, there is 
no remedy equal to a wife. There is ho 
relative like a wife ; no refuge like a wife. 
There is no helper like a wife in accumulat- 
ing righteousness. 362. 

A householder shall take a wife of equal 
caste, who has not belonged to another man 
and is younger than himself. 363. 

A marriage may be contracted between 
persons who have not the same Pravaras, 
and who are not related within six degrees 
on the father's side, or on the side of the 
begetter, nor wdthin four degrees on tlio 
mother^s side. 364. 

Whatever he the qualities of the man 
with whom a woman is united according to 
the law, such qualities even she assume, 
like a river united with the ocean, 305, 
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TTliree years let a damsel wait, tliougli 
'slie be marriageable, but after that term 
iet her choose for herself a husband of eqnal 
rank. 366. 

If not being given in marriage she ob- 
tain a husband she nor the husband whom 
khe obtains commits any offence. 367. 

To a distinguished, handsome suitor of 
equal caste should a father give his 
daughter ill accordance with the prescribed 
rule, tliougli she has not attained the 
proper age. 368. 

But the maiden, though marriageable, 
should ratherstop iu thefatlier^s house un- 
til death, than that he should ever give her 
to a man destitute of good qualities. 369. 

( 32 ) 

; The duty of the hu&band. 

> >, 111 that family, where the husband is 

^Ifeased with his wife and the wife with her 
husband happiness will assuredly be lasting. 
376 . 
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'beauty, she -Will not attract her husbandjbut 
if she has no attractions forhii]a,n’o children 
Viil be born. 376. 

If the wife is radiant 'with beauty, the 
Vhole house is bright ; but if she is desti- 
tute of beauty, all Svill appear disrUal. 376. 

t 33 ) 

duty of tho wife. 

She who when harshly addressed, or 
regarded with an angry eye, lo(^s placid- 
ly on her husband, is a deVoted wife. 377. 

Let the husband keep his wife employ- 
ed in the collection and expenditure of 
Wealth, in purification and female duty, in 
the preparation of daily food and the 
^superintendence of household utensils. 378. 

A faithful wife, who wishes to attain 
in heaven the mansion of her husband, 
must do nothing unkind to him, be he Uve- 
ing or dead, 379. 

She who is active, clever, has sons, is 
devoted to her husband, regards him asj| 
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lier life, wlio obeys and serves liim iipjtbonl 
displeasure^ is pleassd and submissive, m 
dutiful. S80. 

She who ever supplies her family with 
food, who does not delight in pleasures, en- 
joyments, in power, or in ease, so much M 
ill her husband, she is dutiful. 381. 


She who feeds Brdhmanas, the weak, 
orphans, the distressed and wretched, is a 
devoted wife. 3S2. 

She who bent on domestic seivice, loves 
to n'se with dawn, who sweeps the house 
clean, and smears the fioor with cowdung, 
who attends to the lites of Fire, and brings 
lowers and offerings making provision, 
along with her husband, for the gods; gue^, , 
ami servants, herself, according to right and 
mle^ pleased and safeiated^e is datifoI383v j 
That imn is happy on earth wh<rj 
possesses a wife who is glad when h© is glad, j 
«md sorrowful when he is sorro'Wfnly ''Whc| 
when he goes away from home| 
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tvho speaks sweet words when he is angry^,^ 
who is devoted to her husband, who re-* 
gards him as the centre of her life, who 
seeks after his interests and promotes his 
gratihcation. 384. 

That woman fulfils her duty who is 
sweet in disposition, speech, action, appear^ 
ance, who constantly regards the face of her 
husband as the face of a son, who is virtu- 
ous and well, regulated in conduct; who re- 
gards duty as the chief thing, performs the 
same rites as her husband, who ever looks 
upon him as a god; obeying and serving 
him like a god, is obedient, kind in dis- 
position, devoted, pleasant to beholdjregard- 
ing her husband alone. 385. 

She, wdio controlling her thoughts 
words, and deeds never slights her lord, re- 
sides ( after death ) with her husband in 
heaven and is called a virtuous wife 386. 

Though destitute of virtue and seeking, 
pleasure elsewhere, or devoid of good^ 
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qualities, yet a husband must be constantly 
•worshipped as a god by a faithful wife. 387, 

No sacrifice, no vow, no fast must be 
performed by women apart from their hus- 
bands; if a wife obeys her husband she will 
for that reason alone be exalted in heaven. 
388. 

She must always be cheerful, clever in 
the management of her household affairs, 
careful in cleaning her utensils, and 
economical in expenditure. 389. 

Drinking spirituous liquor, associating 
with wicked people, separation fi’om the 
husband, rambling abroad, sleeping at un- 
seasonable hours, and dwelling in other- 
men’s houses, are the six causes of the ruin 
of women. 390. 

Women j confined in the house under 
trustworthy and obedient servants are not 
well-guardedj but those who of their own 
accord keep guard over themselves are welh 
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qualities, yet a husband must be constantly 
worshipped as a god by a faithful wife. 387. 

No sacrifice, no vow, no fast must be 
performed by women apart from their hus- 
bands; If a wife obeys her husband she will 
for that reason alone be exalted in heaven. 
388. 


She must always be cheerful, clever in 
the management of her household affairs 
careful in cleaning her utensils, and 
economical in expend! fcure. 389, 


Drinking spirituou^i liquor, associating 
with wicked people, separation from the 
husband, rambling abroad, sleeping at un- 
seasonable hours, and dwelling in other- 
men’s houses, are the six causes of the ruin 
of women. 390. 


Women, confined in the house under 
trustworthy and obedient servants are not 
well-iguarded; but those who of their own 
accord keep guard oyer themselves are well- 
guarded. 391. 
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(34) ' 

The duty of the ^on, 

‘The Care and pain of parents in behalf 
of their children cannot be repaid in 
hundred years. Let thy mother be to thee 
like unto a god. Let thy father be to thee 
like unto a god. 

The teacher ^^cbhry a) is teh times more 
venerable than a sub-teacher ( upddhy4ya\ 
the father a hundred times more than the 
teacher, but the mother a thousand times 
more than the father. 3'93. 

He alone deserves to be called a son m 
the world, who intends to set right the 
acts of his father, though they may be un- 
righteous ; he is not a son who does not do 
so. 394. 

The teacher, the father, the mother 
and an elder brother must not be treated 
with disrespect; especially by a Brdhmana, 
though one be grievously oflPended by them. 
S95, 
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A S 30 n is begobteii by means of evety | 
limb of the mother and by her heart; con- \ 
HequenUy, he becoma the object of the | 
<:reafcest affection to her. No other kinsman | 

can become the object of such a love. 396. ! 

1 

The teacher is the image of Brdhmana, | 
the father the image of Prajdpati (the lord i 
of created beings), the mother the image of i 
the earth, and an elder brother the image of 
oneself. 397. 

It is impossible to do aiij'^thing as a 
jiVoper return for the religious penances 
eve 'svhich parents observe to get sons, and 
for the nourishment, ebc» given by them 
afterwards 398. 

These should be considered as fathers 
by a person who proceeds in a good path,^ 

an elder brother, a father, and a tutor. 

399. 

These three ahonld be considered as sons 
by a person who acts righteous i?i 2 ,ayoanger^ 
brother, a soh) a good student. 400,^ - 
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Wives and kinsmen can be got hi eac& 
and every countx^yj but I cannot find a 
bi’otherborn with me, in any other country, 
401. 

He who dishonors his parentSjbrotJiers 
and preceptors, will taste the bitter fruits 
of his actions at the hands of the god of 
death. 402. 

0 Bdnia ! The following three persons 
are the preceptors of males viz, a teacher, a 
father and mother, 403. 

0 hero 1 A person wlio follows riglut* 
eousness, should not render vain the words 
of a father, a mother, and a spiintual ad- 
viser, after hearing them well, 404. 

How can an uncontrollable God be pro- 
pitiated by him who does not care for his 
parents and prece)jtor, and who acts in de- 
fiance of them ? 405. 

0 damsel of good glances I The three 
worlds are there where these three per- 
I sous remain. There is no other iiuro thing 
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<^11 e^rtli equal to tliern. Therefo^ 
three should be served weli. 406 • , 
O Sit^ ! Truth, generosity, i 
Religious sacrifices, and fi'ee gifts 
on others: these cannot bestow c 
spiritual benefits equal to those i 
be obtained by serving well his f f 
There is notiiing aihong the 
boons which cannot be obtained Tj 
of serving well parents and p: 
They are heaven, wealth, graiik, j 
children, and happiness. 408. 

Those great men who firmly 
parents obtain the mansions 
Gaudharwas, and Brahma,, and ot]| 
sions. 409. 

O excellent man ! A father gi^ 
to a child, but a preceptor gi^es I 


knowledge ; therefore, a precep^ 
greater than a father. 41 0, 

There is no Virtuous actioBS 
than serving parents and acting 



( 97 ) 

to tlieir -words. 411. 

( 35 ), 

s WOTshl^BT ? 

Kfes’ava (God) is most pleased witI^ 
Iiimwliodoe? good to otters; who never 
V'tters abuse, calumny, or untr^ith ; -wha 
^ever covets another s wife or another's 
'wealth, and -who beai-s ill-will towards none; 
vho neither b^ts nor slays any animate 
ox inanimate things; who is always desirous 
of the welfare of all creatures, of ]jia 
0 ildren, and of his own soul; in whose pure 
heart no^ pleasure is derived from the 
imperfections of love and hatred. The man 
o monarch, who conforms to the duties,* 
enjoined by scriptural authority for every 
caste and condition of life, is he who best 

worships Vishpn ( God ): there is no other 
»iode. 412, ^ ■ 

He who is alike to friend and foe, as 
also in honour and dishonour, who is alike 
in cold and heat, pleasure and pain, -who is 



free from attacliments, to whom praise al 
blame are alike, who is taciturn, ami col 
tented with anything whatever ( th; 
comes ), who m homeless, and of a ateac! 
mind, and fall of devotion, that man is dej 
to God. 413. I 

Those who having placed their mintj 
in God, serve Goil with constant zeal, ad 
a,re endued with steady faith, are esteem^ 
the best devoted. 414. 

( 36 ) 

Who u a ? 

A muni (sage) is not so called from n 
maining silent (maunat , nor from living i 
a forest. He is called the most excelkn 
muni who knows hist own character. 415. 

Blessed are forgiveness and self-re 
sfcraint, and purity, with renunciation am 
humility, and abstention from injury ami 
truthfulness of speech on all occasions, w hid 
Ifcre aJi practised by forest-recluses. 416. = 
: Urmg9^ h©mej always oieaij 



"and adorned, who throughout his life is 
mereifal-lie is freed from his sins. Sinful 
^deeds are not cleansed by abstinence from 
^food and so forth. 417. 

Excellent sages will love righteonsness , 
associate with good men, possess intelligence, 
will be very generous, will be kind towards 
animals, and will be free from sin. 418. 

He that is always pure and decked 
with virtues, he that practises kindness “ali 
his life, is a Miiiii, even though he may lead 
a domestic life- Such a man is purged of all 
sins. 419. 

( S7 ) 

Jf7iat 2 S the true penance ? 

Paying reverence to gods, Brahmanas, 
preceptors, and men of knowledge, purity, 
straightforwardness, life as Brahmach4nn, 
and harm elssness,(this4s called the penance 
bodily. 420. 

The speech which causes no sorrow, 
■which is true, agreeable, and beneficial, and 
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the study of the knowledge, this is called 
the penance vocal 421, 

Calmness of inind,rftildness, taciturnity^ 
self-restraint, and purity of heart, this is 
called the penance mental. 4?2, 

This threefold penance, practised with 
perfect faith, by men who do not wish for 
the fruit, and who are possessed of deYotion, 
is called good. 423,* 

Penance brings water for the body ; 
silent prayer for the secret sin ; truth for 
the mind ;fpr the soul the highest is kaaow-^ 
ledge of God. 424. 

When one, in deed, word, and thought, 
seeks to injure nobody, and cherish na 
desire, one is said to attain to Brahma. 42b. 

When one does not fear any creature, 
por any creafure is frightened at one, when 
one conquers one's desire and aversion) then 
is one said to behold one’s soul 429, 

Those who never do any injury to any 
one, those who suffer all things patiently^ 
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those who are a sanctuary to all, are in th^ 
way to heaven. 427. 

(38) 

What 15 tTue austerity \ 

They who do not in thought, speech, 
act, or intention commit sin;-these great 
inen practise austerity: it is not the 
maceration of the body. 428. 

The carrying of the triple staff, silence, 
a load of matted locks, shaving, a garb of 
bark or skin, religious observances, con- 
secration, the Pgnihotra offering, abode in a 
forest, the drying up of the body-all these 
things will be worthless if the disposition 
is not pure. 429. 

Avoidance of injury, truth-speaking, 
austerity, ^apa^and compassion, -these things 
the thoughtful regard as austerity, tapas^ 
and not the maceration of the body. 430. 

Abstinence from injury and cruelty, 
truth, austerity, pity-this is what the wise 
regard as austerity, and not the maceration 
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of tlie body. 431- 

Avoidance of injury, trutb-speakmg, 
austerity ( tapas ) and compassion, -these 
things the thoughtful regard as austerity 
(tapas)i and not the maceration of the body. 
432. 

Those high-souled men who sin not in 
thought, word, deed, or intention-they 
practise austerity, which does not consist 
in drying up the body. 433. 

It is not from eating roots and fruits, 
nor from silence, nor from fasting, nor by 
shaving the head, nor by sitting in a hut, 
nor by wearing matted hair, nor sleeping 
on the bare ground, nor constant abstinence, 
nor by tending fire, nor by entering into 
water, nor sleeping on the ground nor by 
knowledge ( ? ), nor by rites, that decay, 
death, and diseases are averted, and the 
highest condition is attained. 4-34. 

( 39 ) 

Who is wise ? 

He tliftt is not severed from tire high 


/ 
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’ends of life by the aid of self-hnowledge, 
exertion, forbearance, and steadiness in, 
virtue, is called wise. 435. 

These again are the marks of a wise* 
man viz, adherence to acts worthy of praise 
•and rejection of what is blameable, faith, 
and reverence 436. 

He, whom neither anger, nor joy, iioi” 
pride, nor false modesty, nor stupefaction, 
■nor vanity, can draw away from the high 
ends of life, is considered as wise. 437. 

He, whose purposed actions are never 
obstructed by heat or cold, fear or attach-* 
meat, prosperity or adversity, is considered 
wise. 438. 

They, that exert to the best of their 
might, and act also to the best of tb eir 
might and disregard no thing as insignificant,, 
are called wise. 439. 

He, that understandeth quickly, Hstexi- 
eth patiently, pursueth his breath on the 
affairs of others without being asked, is said 
/ 
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to possess the foremost make of wisdom^H 

440, 

Men devoid. of merit, Tout thinking 
h^ighly of themselves, frequently, through a 
lack of virtue, reproach others who are;| 
virtuous, with faults, and even when ad||i 
monished, they, under the indujenee of coii^^ 
ceit, esteem themselves more excellent thai|^ 
the mass of men. 441. 

He, whose intended acts, and proposed^| 
counsels remain concealed from foes, auii 
whose acts become known only after thej 
have been done, is considered wuse. 442, 

0 sinless person } Gopd men will notj 
make their underbaking vain; the sign^ 
greatness lies in carrying out otie^s ur 
takings. 443. 

0 wise man ! Perseverance is strengtEJ" 
there is nothing in this world which is 
impossible to a man of perseverance. 444. 

Perseverance is the root of prosperity, 

|i tjhegiver of happiaees, and ia certainly 
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cottstant producer of all kinds of beiiie«» 
fits. 445. 

He will be oalled a boy who cannofc 
know beforehand the future advantages or* 
disadvantages or the Comparative nature of 
them, m any work set on foot by him. 44®.. 

Pride of learning, of wealth, and of 
alliances, -these ifitoxicate men of littin 
sense, while they that are wise always re'- 
strain them. 44t. 

He that, having attained iriinense wealth, 
and prosperity or acquired ( vast ) leaiuing-, 
doth not bear himself hatighMlyls reckoned 
IS wise. 448. 

A far-seeing “person who wishes for 
jo6d, should adopt proper precautions in 
>rder to avoid impending evils, if he is 
ifraid of any. 440. 

They, that do not strive for objects 
that are unattainable, that do not grieve 
:or what is lost and gone, that do not suffer 
dieir mind to be clouded amid calamitier. 
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are regarded to posses intellects 
with, wisdom. 460> 

They that are wise.obuia of th^ ] 
race, always delight in honest 
what tendeth to their happiness ; 
sperity, and neyer sneer at what is g 

He, whe never boastfully stri^ 
attain three objects of human pnrsn! 
when asked, telleth the truth, who c 
eth not even for the sake of frieni 
who never becometh angry though s] 
is reckoned as wise. 462. 

He, who exulteth not at his own 
ness, nor delighteth in another’s ; 
and who repenteth not after having 
a gift, is said to be a man of good ■ 
and conduct. 453. 

He, who is intent upon; ahstalnin 
injury to all creatures, who is tr: 
gentle, charitable,and pure in mind, s 
greatly among his kinsmen, like a p] 
P.f the purest ray having its ^rii 






( 157 1 

an excellent mine. 4^4. 

Thousands of occasions of grief, and 
hundreds of occasions of fear every, day 
assail the fool but not the wise man. 455. 

He, whose judgment dissociated from 
desire, followeth both virtue and profit, and 
who disregarding pleasure chooseth such 
ends as are serviceable in both worlds, is 
considered wise, 456. 

He, who speaketh boldly, can converse 
on various subjects, knoweth the science of 
argumentation, possesseth genius, and can 
interpret the meaning of what is writ in 
books, is reckoned as wise. 457. 

He whose studies are regulated by 
reason^ and whose reason followeth the 
scriptures and who never abstaineth from 
paying respect to those that are good, is 
called a wise man, 468. 

That man, who knoweth the nature of 
creatures (viz, that everything is subject to 
destruction }, who is cognisant also of con**. 
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nections of all acts, and "who is proficient I 
knowledge of the means that men ma| 
resort to (for afctaing their objects), : 
reckoned as wise, 459. 

He, whose judgment dissociated froi 
desire, followeth both virtue and profit am 
who disregarding pleasure chooseth sue] 
ends as are serviceable in both Avorlds, ij 
eonsidered wise. 460. 

He, whose purposed actions are nevei 
obstructed by heat or cold, fear or attach 
ment, prosperity or adversity, is considered 
wise. 461. 

He, that is wise, obtains tranquillity by 
subduing both grief and joy through means 
by which one may escape from grief and 
joy. 462, 

He that is wise obtains tranquillity by 
subduing both grief and joy through means 
by which one may escape from grief and 
iev. All those things about which we are 
’g, are ephemeral.. 
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The worid is like a plantain tree, without 
enduring strength. 463. 

He who striveth having commenced any- 
thing, till it is completed, who never wasteth 
his time, and who hath his soUl under con* 
trol, is regarded wise. 464. 

Those men are wise who do not desire 
the unattainable, who do not love to mourn 
over what is lost, and are not overwhelmed 
by calamities, 465. 

A wise man walks on one foot, sjowly 
and circumspectly, and lives in one place; 
nor, having seen another station, should he 
desert his former abode. 466. 

He who has acquired great wealth, or 
knowledge, or regal power, and yet displays 
no arrogance, is called a wise man. 467* 

( ) 

WAo IS afoot ? 

He, on the other hand, who is ignorant 
of scripture yet vain, poor yet proud, and, 
who resoi'teth to unfair means for the a6- 
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quiaition of his objects, is a fool. 468. 

He, -who forsaking his own, concerneth^^ 
himself with the objects of others, and who 
practiseth deceitful means for serving his 
friends, is called a fool. 469. 

For a fool when he hears the words, 
good and bad, of men who are talking, takes 
in what is bad as a pig does garbage. Bht 
a wise man, similarly circumstanced, em- 
braces what is good, as a swan extracts 
milk from water. 470. 

Who is a greater fool than he who 
reproaches another for a fault, which he 
himself commits, or than he who is angry 
while he has no power ? 471. 

He, who wishetli for those things that 
should not be desired and forsake th those 
that may legitimately be desired and who 
beareth matice to those that are powerful, 
is regarded to be a foolish soul. 472. 

He, who vegardeth his foe as his friend, 
who hatetU and beareth malice to his friend, 


3 
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wicked deeds, is s^id 
iJeson of foolisk so^l. 4*7^ 

V'iio doth not perform the S^rkddhsi 
ilcTis (manes), nor worshippeth the 
03 ? acquireth noble-minded friends, 
a person of foolish sonl. 474. 
.\ll of the Bharata raee,.he, who 
lx Bis projects, donhtethinall things 
»-cieth a long time in doing what, 
fci a short time, is a fool. 475. 
ut» man, who being himself guilty 
■fclie blame on others^ and who 
Impotent giveth vent to anger, is 
tj foolish of men. 476. 

worst of men, who entereth a 
iixinvited, andtalketh much without 
ik:ed, and reposeth trust on un trust- 
eights, is a fool. 47T. 

( 41 ) 

Who is an old man 2 
man is not therefore considered 
s>ie because his head is grayj him, 



{ 11^ ) I 

though young has learned txue know-^ 
ledge, the gods consider to be venerable, 
478, 

( 4 ^ ) I 

Mo is a jBrdkmana 5 \ 

The gods call that man a Brhhmana by ! 
Vhom all this universe is comprehended, 
both rudimental nature and its mutationa, 
and who knows the couVse oi beings, 47^; 

He, by whom, though alone, the ether 
is, as It were, always filled, and by whose 
absence it becomes empty, though crowded 
with men, is called by the gods a Brihmana. 
4S0, 

Sear yaksha, neither birth, nor study, 
nor Vedic learning are the cause of Brim- 
manahood;the cause is conduct alone, with- 
out a doubt. Good conduct is to be care- 
fully adhered to, by a Brdhmana especially.] 
He, who is not destitute in respect of con-j 




(113 ) 

and otlier people who are interested in the 
S’datras are (only ) deyoted fools; he who 
acts is wise. The man whose conduct ia 
had, though he knows the four Vedas, ex- 
ceeds ( is worse than ) a S’Mra. He, who 
zealously offers the Agnihotra, and is calna 
in spirit, is called a Brdhmana* 48],» 

As an elephant made of wood,> aa an, 
antelope made of leather, ^uch is. an 
unlearned Brdhmana; those three have 
nothing hut the names of their kind. 482. 

A man of merit alone, not one destitute 
of it, can know ( or appreciate ) the merits 
of the meritorious; hut how canst thou, 
who hast no good qualities, know what 
Ijood or had ? 483. 

(43) 

Concur virtue, not maltk and hiffh-born 

Those families that are possessed of 
members, wealthjand kine, are not regarded, 
as families if they he wanting in good 
mannersand conduct;while families wanting 
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hi wealthbut distinguished by manners andi 
good conduct are regarded as such and wiiii 
great reputation. Therefore should good! 
manners and conduct be cherished withj 
care, for as regards wealth, it cometh <^\ 
goeth. 484. 

That man is regarded as middling who 
nerer consoleth others by saying what is 
not true; who giveth having promised, and' 
who keepeth an eye over the weaknesses* 
of others. 485. 

That man is regarded as the first of 
his siiecies who wisheth for the prosperity 
of all and never setteth. his heart on the 

misery of others, who is truthful in speech, 
humble in behaviour, and hath all hisi. 
passions under control, 486. 

He that is wan ting in wealth is not 
really wanting, but he that is wanting in 
manners and conduct is really wanting. 

Those families that abqund in kine and. 
flWf aiaitheproAuice of th^ field-. 
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are not reallj- worthy of regard and fame 
if they he wanting in manners and conduct, 
487, 

, He, who, whether of low or high birth, 
does not transgress law, but regards virtue, 
and is mild and modest, is better than a 
hundred high-born men. 488. 

Tinith, self-restraint, austerity, liberal- 
ity, abstinence from cruelty, continual 
adherence to duty, -these qualities always 
constitute perfect men, and not caste or 
birth. 469. 

There is no distinction of castes: this 
entire world, having been by Brahma ori- 
ginally created Brabmancal (or in the image 
and of the essence of Brahma ) became 
separated into castes in consequence of (the 
diversity of men^s) works. 490, 

Neither bii'th nor initiation, nor learn- 
ing, nor progeny ( descent ), ai'e the causes 
of Brkhmanahpod; good conduct alone 
creates it. 491» 


All tfeis cla^ of Brihmanaa in tlie worM| 
i» only constituted sacb. by virtuous c«)nduct| 
and a S’Mra who continues to conduct 

virtuously attains to Br^}iiinanaboo(Lj 
492. ' j 

He, wbo, whether of low or high birth, j 
does not transgress law, hut r^ards virtue, ; 
and is mild and modest, is better than a 1 
hundred high-born men. 493. | 

A man of high rank (jyayanman*) to| 
not be honoured if devoid of good qualities, i 
while even a S’ddra is to be honoured if 
acquainted with duty and virtuous in con^ 
duct. 494. 

For pure acts a pure-minded ^ddrsi 
who subdues his senses, should be honoured 
as a Brifchmanar--Such is ihe doctrine rev^«» 
©d by Brahma ( or in the Scripture }, 495. 

Thovi thinkest I am alone, thou know^ 
not the ancient sage seated in thy heart; 
who is cc gnhEant of sinful acts. In his pre^ 
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Knowledge, virtue, age, eren in a S'Mra 
slioiild have respect. 497, 

Success depends on destiny and on con-i 
duct: the wise expect it from the union of 
these; as a car goes not on a single wheel, 
without one’s own action the fated is not 
brought to pass. 498. 

Truth, self*restraint,austerit5’, liberality, 
abstinence from cruelty, continual adherence 
to duty, -these qualities always constitute 
perfect men, and not caste of birth. 499. 

When men are ripe for slaughter, even 
straws turn into thunderbolts. 500. 

( 44) 

Constant Duty. 

We should undertake any work only 
after exmining well its merits and demerits; 
we should adopt it, if it possesses merit, 
and we should reject it,’ if it has clefects.501 

What shall happen to me if 1 do this ? 
What shall happen to me if I do not do it I 
Eehecting thus on acts, let a man do or not 
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perform them. 502. 

Let a man every day examine Ins con- 
auctj enquiring thus, ^‘Wliat is common to 
me with the brutes, and what with noble 
men V' 503. 

Constantly rising up, a man should 
reflect and ask himself, “What good thing 
have I done to-day ? The setting sun will 
carry with it a portion of my life.” 604, 
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